
Romans	Chapter	XII	
	
	
It	is	generally	accepted	that	chapters	12-16	are	an	essential	aspect	of	the	whole	
epistle.		
12-15:13	constitute	part	three	of	the	epistle	to	the	Romans.	12:1-2,	sets	forth	the	theme	
of	Christian	praxis	as	the	acquisition	of	a	new	form.	12:3-8,	lays	the	foundation	for	the	
community’s	survival&ldots;it	must	operate	as	a	body!	12:9-21,	love	of	all	is	
characteristic	of	this	community.		
	
13:1-7,	the	Christian	community	must	not	be	isolated	from	the	world,	the	Gospel	is	to	
be	practiced	within	the	framework	of	society.	13:8-11,	the	community	should	live	
eschatological	and	have	as	its	telos	the	kingdom	of	God.		
	
14:1-15:13,		the	community	must	be	willing	to	give	something	up	for	the	sake	of	the	
whole	and	an	attitude	of	"welcoming	one	another	ought	to	rule	the	hearts	of	all	the	
believers.	
	
Romans	12:1-8	is	an	exposition	of	the	foundations	of	a	Christian	community.	This	paper	
will	illustrate	the	nature	of	that	community	and	the	universality	of	Paul’s	exhortation.	
	
12:1-2	The	Theme	of	Christian	Praxis	
12-1	I	appeal	to	you	therefore,	brethren,	by	the	mercies	of	God,	
Therefore,	can	be	understood	as	a	transition-particle	or	as	the	watershed	of	a	
concluding	statement	or	affirmation.	The	latter	is	more	fitting	to	the	context.	Paul	has	
just	proclaimed	the	universal	salvation	for	the	Jews	and	Gentiles	alike,	in	9-11,	to	
explain	how	it	is	to	be	accomplished,	he	uses,	Therefore	to	link	what	precedes	with	
what	follows.	It	should	read,	"Now	then,	I	beseech	you!"	
	
I	appeal		means,	"to	call,	to	exhort,	cheer,	or	encourage."	It	should	read,	"I	therefore,	
appeal	to	you."	"To	appeal"		is	often	used	to	introduce	exhortations.	In	2	Cor.	10:1	Paul	
entreats	the	Corinthians	"by	the	meekness	and	gentleness	of	Christ."	In	Thessalonians	
4:1	"...we	beseech	and	exhort	you	in	the	Lord	Jesus,"	and	in	Romans	12:1,	"I	appeal	to	
you	therefore,	brethren,	by	the	mercies	of	God."	
	
Each	of	the	above	exhortations	illustrate,	an	intimate	(Rm	6:1-11)	relationship	between	
Paul	and	Christ.	In	Thessalonians,	"in	Christ	Jesus",		conjures	up	Paul’s	many	
exhortations	on	his	slavery	in	Christ.	(Gal	2:20)	Each	exhortation	is	embellished	with	
prepositions;&ldots;by	the	meekness	and	gentleness	of	Christ&ldots;in	the	Lord	Jesus,	
and	by	the	mercies	of	God.	Paul	is	speaking	from	a	perspective	of	total	identification	
with	the	mercies	of	God,	which	have	been	manifested	throughout	Israel’s	salvific	
history.	
	
Chrysostom	comments:	"Now	that	Paul	has	discoursed	at	large	upon	the	love	of	God	



towards	mankind,	he	points	out	his	ineffable	concern	for	us&ldots;he	exhorts	those	who	
have	received	this	benefit	to	exhibit	a	conversion	worthy	of	the	gift."	Therefore,	the	use	
of	these	prepositions	reveals	Paul’s	union	with	Christ	and	illustrates	his	apostolic	
authority	received	through	divine	appointment.	(Rom	1:1)	
	
The	word	mercy	comes	from	oiktizw	,	to	pity,	to	have	pity	upon,	to	bewail	or	lament.	
oiktirmos	is	used	to	engender	the	emotion	of	sympathy.	In	addition,	it	can	be	
understood	to	stand	for	"compassionate	feelings"	or	"mercies"	as	in	the	RSV.	Paul	uses	
the	genitive	plural	in	order	to	express	the	extent	of	God’s	mercy.	
	
Chrysostom	comments:	"For	since	he	means	you	have	those	numberless	blessings,	from	
the	mercies	of	God,	reverence	them,	be	moved	to	compassion	by	them."	Thereby,	
Paul’s	exhortation	expresses	the	steadfast	and	pre-eternal	disposition	of	God	towards	
His	creation.	
	
In	this	one	sentence	Paul	has	established	a	connection	with	God’s	plan	for	universal	
salvation	as	well	as,	the	extent	of	God’s	mercy.	All	the	while,	he	has	affirmed	his	
apostolic	authority	to	exhort	the	Christians.	
	
12:1	.	.	.	to	present	your	bodies	as	a	living	sacrifice,	holy	and	acceptable	to	God,	which	is	
your	spiritual	worship.	
	
The	word	"to	present"	means	"to	be	set	or	placed	before."	It	can	also	be	a	ritualistic	
term	used	in	sacrifices.	In	what	respect	is	Paul	using	sacrifice?	Was	Paul	trying	to	
spiritualize	cultic	rituals	in	the	tradition	of	Philo?	
	
In	Roetzel’s	examination	of	the	Philo	question	of	sacrifice,	he	says,	Paul	is	"re-
evaluating"	sacrifice.	"It	is	likely,	therefore	that	neither	Paul	or	Philo	repudiated	animal	
or	cereal	offerings,	but	extended	the	influence	of	the	altar	into	everyday	life."	In	the	
times	preceding	Christ,	sacrifice	was	viewed	not	as	a	means	to	an	end	but	as	and	end	in	
itself;	namely	a	divine	encounter	with	the	living	God.	
	
In	that	awesome	moment	when	the	victim	surrenders	its	life,	then	that	life	ascends	to	
God,	when	its	body	lies	on	the	altar	as	consecrated	gift,	in	that	moment	the	sacrificer	
shares	in	the	consecration	of	the	animal	and	vicariously	crosses	the	boundary	into	the	
very	world	of	the	holy.	
	
The	re-evaluation	is,	that	the	Christian	sacrifice	(the	act	of	committing	oneself	to	Christ)	
brings	one	into	the	presence	of	the	living	God,	Christ.	Paul	applies	this	re-evaluation	
with	this	"new	understanding"	several	times.	In	2	Cor.	4:14,	"To	offer	us	with	you	into	
his	presence."	In	11:2,	"I	betrothed	you	to	Christ	to	present	you	as	a	pure	bride	to	
her."		In	Eph.	5:27,	"that	he	might	present	the	Church	to	himself	in	splendor."	In	Col.	
1:22,	"present	you	holy	and	blameless	before	him:"	and	in	v.28,	"to	present	every	man	
mature	in	Christ."	These	examples	also	illustrate	the	fulfillment	and	perfection	of	



sacrifice	and	the	way	in	which	it	is	holy	and	acceptable.	
	
In	what	sense	is	"your	bodies"	to	be	understood?	The	most	probable	interpretation	is	
not	the	body	proper	(I	Cor	6:20	&	II	Cor	5:10)	but	the	whole	self.	(Cranfield)	The	"body,"	
its	physical	character,	as	well	as	spiritual,	is	now	appealed	to,	and	called	upon,	to	make	
itself	the	"patron	and	victim."	The	one	offering	and	the	one	being	offered	in	Christ.	"It	is	
for	Paul,	particularly	the	body	in	which	one	proves	one’s	true	faith.	This	is	Paul’s	
understanding	of	"body."	(Schweitzer)	
	
"as	a	living	sacrifice".	Paul	exhorts	that	the	fulfillment	of	sacrifice	is	in	Christ	and	
contrasts	it	with	the	distorted	practices	of	Israel’s	past.	This	new	sacrifice	as	a	"living"	
one,	is	one	that	is	rational!	An	animal	is	an	irrational	creature;	it	was	not	worthy	of	
being	"well	pleasing."	This	is	derived	from	the	word	areskw,	which	has	the	meaning,	"to	
make	good	or	the	conciliate."	Israel	had	become	a	harlot	(Isa	1:21);	something	was	
deficient	and	it	needed	to	be	reconciled	with	Yahweh.	The	people	had	become	
formalistic	(Isa	58)	and	rituals	became	divorced	from	any	understanding.	It	is	for	these	
reasons	that	their	"sacrifice"	was	not	acceptable	before	God.	
	
Consequently	a	sacrifice	ought	to	be		"holy,	set	apart,"	from	everything	temporal,	finite,	
and	passing.	Only	then	is	it	acceptable,	a	"free-will	offering,"	set	before	God.	In	other	
words,	something	redeemed,	alive	(Chrysostom)	and	spotless	(Lev	22:17-31).	
	
How	is	"spiritual	or	rational"	worship	to	be	understood?	Kittle	understands	"spiritual	
worship"	in	relation	to	receiving	the	mercies	of	God.	In	other	words,	as	a	result	of	what	
God	has	done	for	mankind&ldots;.	What	ever	man	offers	back	to	Him	is	rational	in	
nature.	One	can	also	see	this	as	an	act	of	faith	and	as	such,	it	is	"spiritual"	in	nature;	
something	internal	which	is	not	expressed	outwardly	in	ritual.	It	seems	more	fitting	for	
Paul,	(who	is	speaking	of	fulfillment	in	Christ)	not	to	make	a	distinction	between	the	
inward	and	outward	aspects,	but	to	unite	the	two.	A	composite	of	the	"rational"	and	
"spiritual"	comprises	a	whole	person	and	only	when	the	two	are	united	in	our	offering	
of	ourselves	to	God,	does	it	become	living,	holy,	well	pleasing,	and	perfect!	
	
Verse	2:	Do	not	be	conformed	to	this	world	but	be	transformed	by	the	renewal	of	your	
mind,	that	you	may	prove	what	is	the	will	of	God,	what	is	good	and	acceptable	and	
perfect.	
	
A	major	debated	issue	in	v.	2	is	the	interpretation	of	conformed	and	transformed	.	One	
way	of	interpreting	the	former	is,	"conformed"	as	expressing	that	which	is	an	external	
characteristic	and	the	latter	is,	"transformed,"	as	something	internal	and	much	more	
significant.	(Chrysostom)	A	second	interpretation	is	to	see	conformed	,	as	something	
which	is	happening	and	must	stop,	and	sees	transformed	as	something	which	is	already	
in	progress	and	will	happen	continually.	(Cranfiled)	A	third	lies	between	these	two	
interpretations	which	in	the	koine	Greek	recognizes	the	two	terms	(	morfu	and	schma)	
as	synonyms	(Kassermann).	



	
A	fourth	interpretation,	that	of	Chrysostom,	seems		more	fitting	to	the	context.	In	
essence,	Chrysostom	is	saying	that	the	Christian	life	is	a	transfigured	life	-	one	that	has	
new	in	Christ.	(Chrysostom)	The	"world"	is	fleeting,	changing	and	turning	to	dust	-	don’t	
follow	it.	Therefore,	all	created	things	have	a	temporal	form	and	have	as	their	
hypostasis	that	which	is	corruptible	and	subject	to	change.	In	Christ,	Christians	are	a	
new	creation	continually	(daily)	called	upon	to	be	transformed	into	the	body	of	Christ.	
renewal	of	your	mind,	is	to	be	understood	as	"mind	or	inner	disposition"	which	is	
subject	to	a	continuous	renewal	and	cleansing.	Luther	comments	that	this	is	a	daily	
renewal,	a	daily	repentance,	where	by	which	we		are	made	more	perfect.	He	sites	II	Cor.	
4:16	"The	inward	man	is	renewed	day	by	day,"	and	Eph.	4:23,	"Be	renewed	in	the	spirit	
of	your	mind,"	and	Col.	3:10,	"Put	on	the	new	man,	which	is	renewed."	
	
that	you	may	prove	means	to	be	put	to	the	test	and	scrutinized,	for	the	purpose	of	
proving	God’s	will.	(John	of	Damascus)	This	new	body	of	unity	must	be	proven,	it	must	
find	its	concrete	expression,	its	end.	Thus,	God’s	will	is	made	manifest	and	
demonstrated	through	the	lives	of	people	which	functions	under	the	schema	of	the	
body	with	the	form	of	Christ!	
	
12:3-8.	The	Ecclesiology	of	Paul	
Verse	3.	For	by	the	grace	given	to	me	I	bid	every	one	among	you	not	to	think	of	himself	
more	highly	than	he	ought	to	think,	but	to	think	with	sober	judgment,	each	according	to	
the	measure	of	faith	which	God	has	assigned	him.	
		
The	first	pre-requisite	for	the	new	person	in	Christ	is	that	its	members	must	be	humble	
in	spirit.	(Chrysostom)There	is	nothing	more	repressive	to	the	"body"	than	pride.	Pride	is	
completely	contradictory	and	alien	to	the	"body."	An	arm	is	not	proud	of	the	head,	it	is	
dependent	upon	it	to	functioning	correctly.	The	eye	brow	is	not	jealous	of	the	eye	
because	it	knows	it	adorns	it.	(Chrysostom)	Paul,	having	learned	from	his	experiences	
with	the	Corinthians,	has	dealt	with	human	pride	extensively.	Consequently	Paul	begins	
his	homily	on	the	body	with	every	member	assuming	the		schema	of	the	body	and	
humility	is	its	mind-set,	its	form	-	the	form	of	Christ.	
	
In	one	of	Paul’s	most	eloquent	and	axiomatic	statements	on	the	essence	of	Christian	
community;	(Philippians	2:11-11)	Paul	give	the	definition	of	the	body’s	mind-set.	The	
mind-set	of	the	body	is	being	of	the	same	mind	and	having	the	mind	among	themselves	
that	which	is	theirs		in	Christ	Jesus,	who	was	in	the	form		of	God.	Christ	is	his	rebuke	of	
Peter	said:	"Get	behind	me,	Satan!	For	you	are	not	on	the	side	of	God,	but	of	men."	
(Mark	8:33)	These	texts	are	a	perfect	supplement	to	what	Paul	is	taking	up	here	with	the	
Romans.	The	humility,	self-emptying,	love	of	Christ	is	the	mind-set	of	the	body!	
	
The	verb	fronein		means	a	great	deal	more	than	"to	think";	it	means	to	perceive	oneself	
holistically	through	all	ones	senses.	Paul	borrows	a	popular	philosophical	term	
swfrosunh,	which	explains	that	this	holistic	view	is	to	be	taken	in	a	state	of	prudence,	



temperance,	or	moderation.	In	the	usage	of;	uperfronein	,	fronein	and	swfrosunh,	by	
Paul,	the	progression	illustrates	this	concept.	It	is	from	the	state	of	no	restraint	to	one	of	
complete	control	and	watchfulness	that	the	Christian	must	travel.	In	this	way,	Paul	lays	
before	the	Romans	the	essence	of	the	mind-set	of	a	Christian	body.	
	
There	are	several	understandings	of	the	term	measure	of	faith	.	The	most	agreed	upon	
is	to	"measure"	as	in	a	"measure	of	faith."	The	second,	put	forth	by	Cranfield,	sees	it	as	
denoting,	"a	standard	(by	which	to	measure	himself),	namely	(his)	Christian	faith.	In	
other	words	it	is	a	"means	of	measurement."	Cranfield	takes	it	to	means	"mans	
estimation	of	himself"	and	the	quality	of	each	individuals	faith	determines	how	"sober"	
will	his	judgement	be	of	others.	If	this	interpretation	is	correct	then	the	nature	of	the	
Christian	mind-set	becomes	rather	subjective.	
	
Cranfield’s	argumentation	breaks	down	when	he	says:	"Those	who	do	measure	
themselves	by	the	standard	which	God	has	given	them	is	their	faith	will	not	fail	to	
discern	the	one	body&ldots;whether	their	gifts	are	more	or	less,	impressive	than	their	
own,	are	equally	with	themselves	members	of	the	one	body."	This	implies	an	"un-equal	
distribution"	of	"grace"	or	faith.	It	is	that	each	and	every	individual	member	receives	his	
due;	for,	"All	believers	are	charismatic."	The	gifts	are	different	according	to	the	grace	
given	us."	The	essence	of	Paul’s	usage	of	mind-set	is	to	rid	any	"estimation"	and	
"appraisal"	of	individual	members	and	to	adapt	the	virtues	to	the	form	of	Christ.	
Verse	4-5.	For	as	in	one	body	we	have	many	members,	and	all	the	members	do	not	have	
the	same	function,	5		so	we,	though	many,	are	one	body	in	Christ,	and	individually	
members	one	of	another.	
	
The	interpretation	of	the	"body	motif"	of	Paul	falls	into	two	major	categories.	The	first	
interprets	the	"body	of	Christ"	metaphorically.	The	second	interprets	"body	of	Christ"	
ontologically	as	the	real,	risen	body	of	our	Lord	and	Savior	Christ	Jesus.	The	latter	
interprets	in	Christ,	as	a	theological	statement	signifying	the	mystical	body	of	Christ.	St.	
Paul’s	theology	of	the	body	will	be	dealt	with	in	the	third	section	of	this	paper.	For	our	
purpose	here,	Chrysostom	identifies	Paul’s	usage	of	the	body	motif	as	follows:	
For	he	has	stated	two	things	that	might	take	down	their	haughty	spirit;	one	that	we	are	
members	one	of	another,	not	the	small	of	the	great	but	also	the	great	of	the	small;	and	
another,	that	we	are	all	one	body.	(Chrysostom)	
	
Paul	knows	the	human	condition	all	too	will	from	his	Corinthian	experience.	Paul	knows	
that,	"Good	works	are	nothing	apart	from	unity,	peace,	and	humility,	to	all	of	which	this	
lack	brings	instantaneous	death."	Therefore,	Paul	exhorts	them	to	adopt	a	new	way	of	
life,	the	form	of	the		body	of	Christ.	
	
Harrisville	notes	the	movement	of	Paul’s	argument	from	the	universal	to	the	particular.	
In	vv.	1-2	we	are	to	present	ourselves,	to	prove	the	will	of	God;	v.	3,	this	proving	is	done	
with	sober	judgment;	v.	4,	this	mode	of	life	is	vital	because	we	are	the	body	of	Christ.	In	
comparison	to	1	Corinthians	12,	the	construction	of	Romans	12	is	more	logical.	This	is	



suggestive	that	Paul	is	in	fact	presenting	a	more	refined	definition	of	his	ecclesiology.	
Verse	6-8	Having	gifts	that	differ	according	to	the	grace	given	to	us,	let	us	use	them:	if	
prophecy,	in	proportion	to	our	faith;	7		if	service,	in	our	serving;	he	who	teaches,	in	his	
teaching;8		he	who	exhorts,	in	his	exhortation;	he	who	contributes,	in	liberality;	he	who	
gives	aid,	with	zeal;	he	who	does	acts	of	mercy,	with	cheerfulness.	
	
Verses	6-8	are	to	be	taken	as	a	complete	sentence.	The	first	question	is	the	nature	of	
relationships	between	the	seven	gifts.	It	is	apparent	from	an	initial	impression	that	all	
the	gifts	promote	the	unity	of	the	community.	
	
given	to	occurs	also	in	verse	3;	"by	the	grace	given	to	me"	and	here,	according	to	the	
grace	given	to	us."	In	vv.	1-2,	the	believers	are	to	offer	themselves	as	a	living	sacrifice,	to	
lay	themselves	before	the	Lord;	in	order	to	receive	grace;	vv.	3-8.	V.	3	expounds	that	
grace	must	be	understood	with	"sobriety";	we	are	to	be	good	stewards	of	this	gift.	It	is	
to	be	received,	according	to	one’s	measure	of	faith.	The	nuances	of	the	gift	being	
"analogous"	and	"according	to	the	measure	of	faith,"	places	the	recipient	in	humble	
subordination,	thus,	emphasizing	Paul’s	exhortation	in	v.3.	
	
	The	relationship	of	the	movement	of	language	illustrates	the	dynamics	of	giving,	
receiving,	and	giving	again.	
	
In	1	Cor.	14:1,	the	gift	of	prophecy	is	given	preference	by	Paul	over	other	gifts.	Its	being	
mentioned	directly	after	the	apostles	and	before	teachers,	evangelists,	pastors,	gives	it	
priority;	however,	this	method	of	interpretation	is	debatable.	If	there	were	abuses	of	
gifts,	as	in	the	case	of	the	Corinthians,	it	could	be	justified.	In	any	case,	in	the	manner	of	
the	body,	the	head	has	a	place	of	predominance,	however,	this	does	not	imply	in-
equality.	As	Christ	and	the	Father	are	one	and	inseparable,	the	gifts	are	given	as	
inseparable	realities.	For	the	members	of	the	Church	are	"individually	members	one	of	
another";	thus,	constituting	a	new	ontology,	a	new	existential	reality.	
	
The	second	is	service	(diakonin)	.	It	is	best	understood	in	Christ’s	admonition	to	his	
disciples	in	Mark	and	has	Christological	significance.	"for	the	Son	of	man	also	came	not	
to	be	served	but	to	serve	and	to	give	his	life	as	a	ransom	for	many."(	Mk	10:44)	The	
context	is	similar	with	Paul’s	usage	here.	The	apostles	wanted	places	of	honor	and	
distinction,	thus	conforming	to	the	Way	of	the	world	much	as	Peter	did	in	denying	
Christ’s	sufferings	in	Mk.	8:32.	In	both	cases	Christ	admonishes	them	with	the	"new	
Way."	His	Way,	His	example,	in	denying	Himself	for	the	sake	of	the	many,	this	is	the	new	
order	of	things	which	requires	humble	persons	for	it	to	work.	
	
The	third	gift		of	teaching,	is	to	be	interpreted	in	the	context	of	communal	up-building	
based	upon	exhortations	taken	from	scripture.	The	Christological	connection	is	
profound	(Mk	4:1,	6:2,	6:34,8:31,	Lk	11:1)	because	Christ	was	the	teacher		par-
excellence!	
	



The	fourth	gift	is		exhortation.	Paul	gives	"exhortation"	a	charismatic	character	by	
enumerating	it	as	one	of	the	Charismata.		The	"new	life	in	Christ"	can	only	be	exhorted	
by	one	who	exists	in	and	is	sustained	by	this	new	life	in	the	Holy	Spirit.	Consequently,	
Paul’s	exhortation	is	more	than	a	Christian	ethic	(Luther),	and	much	more	than	a	simple	
admonition;	it	is	a	charismatic	event,	which	reveals	that	unity	in	the	person	of	Christ	
Jesus,	as	a	gift	from	God	given	to	the	apostles	for	the	sanctification	of	His	people.	
	
The	fifth	gift	is	to	contribute	.	"	The	one	who	gives."	In	Ephesians,	the	thief	is	no	longer	
to	steal,	but	to	give	to	those	in	need.	(Eph	4:28)	In	Matthew	25,	the	judgment	of	the	
nations	is	based	upon	the	criteria	of	those	who	give	alms	to	the	poor,	the	sick,	the	
suffering,	and	the	naked!	The	Christological	references	are	many	again;	"Awake,	O	
sleeper,	and	arise	from	the	dead,	and	Christ	shall	give	you	light.(Eph	5:14)"	In	Romans	
8:32,	"he	did	not	spare	his	own	son	but	gave	him	up	for	us	all."	In	John	3:16,	"For	God	so	
loved	the	world	that	he	gave	his	only	begotten	Son."	
	
The	sixth	gift	is	to	give	aid		the	one	who	presides	should	preside	with	diligence.	It	is	
generally	accepted	that	the	proistamanos	(president)		was	in	charge	of	the	charitable	
works	of	a	congregation.	It	can	also	be	understood	as	the	Bishops	who	presided	over	the	
governing	of	the	Church.	(I	Thes	5:12;	I	Tim	5:17)	This	is	the	spirit		of	exhortation,	a	
mutual	cooperation	of	the	many	members	in	service	to	one	another.	
	
The	final	and	perhaps	the	most	noble	of	all	the	gifts	is	the	joyful	giver!	"Each	one	must	
do	as	he	has	made	up	his	mind,	not	reluctantly	or	under	compulsion,	for	God	loves	a	
cheerful	giver.	(II	Cor	9:7)"	The	fifth,	sixth,	and	seventh	gift	can	be	understood	as	the	gift	
of	alms	giving,	it	is	to	be	done	with	faithfulness,	joy,	and	for	the	benefit	of	others.	
Theological	Reflections	
	
The	two	major	differences	in	the	interpretation	of	"are	one	body	in	Christ"	are	in	great	
opposition:	one	is	metaphorical	and	the	other	is	literal.	The	answer	to	this	dilemma	is	in	
the	understanding	of	Paul’s	usage	of	the	term	"schema."	Schweizer’s	discussion	is	
relevant	in	that	he	argues	the	proper	understanding	of	body	is	to	be	found	in	
combination	of	"extra	biblical"	sources,	namely;	the	Jewish	idea	of	corporate	
personality,	with	the	Patriarch	guiding	the	whole;	the	Stoic	usage	of	body	which	signifies	
the	unity	and	wholeness	of	an	organism;	and	the	Theological	concept	of	the	church	
living	in	Christ.	
	
Paul	uses	body		in	Romans	12:5	in	an	indicative	sense:	"The	community	is	not	like	a	body	
but	it	is		a	body.	(Schweitzer)	Paul	makes	an	advance	in	Romans	12:5	by	saying	that	the	
church	is	this	in	Christ.	Paul	is	not	talking	in	abstracts	but	realities;	his	exhortation	is	
based	existentially	upon	salvific		realities.	The	best	interpretation	of	Paul’s	usage	of	
body		is	"organism"	(Goerges	Florovsky);	the	functioning	mechanism	which	operates	as	
the	body	of	Christ.	
	
	



The	"literal"	interpretation	of	Percy	(the	church	as	the	risen	body	of	Christ)	has	been	
criticized	as	being	not	present	in	the	mind	of	Paul.	Ridderbros	concludes	that	"have	
been	included"	is	not	the	same	as	"identical	with"	with	respect	to	Christ	and	the	church.	
This	criticism	is	debatable	to	say	the	least.	Ridderbros	seems	to	have	a	problem	in	
reciprocal	relationships.	He	believes	that		because	Christians	are	united	with	Christ	in	
the	Eucharist,	they	cannot	unite	Christ	with	the	Church.	This	understanding	is	not	only	
incompatible	with	the	early	church	experience	but	contrary	to	the	very	essence	of	the	
incarnation	of	Christ.	
	
The	origins	of	the	eucharistic	connection	with	"one	and	the	many"	(the	Church)	was	in	
fact	prevalent	before	the	time	of	Paul:	
	
It	is	an	idea	basically	connected	with	the	figures	of	the	"Servant	of	God"	and	the	"Son	of	
Man."	But	what	is	significant	here	is	that	this	idea	was	from	the	beginning	connected	
with	the	eucharistic	consciousness	of	the	Church.	Paul,	in	writing	those	words	to	the	
Corinthians,	was	simply	echoing	a	conviction	apparently	widely	spread	in	the	primitive	
Church.	(John	Zizioulas,	Being	as	Communion,	p.	145-6)	
	
Romans	12:1-8,	stands	apart	from	Corinthians	in	that	no	specific	problem	is	being	
addressed	by	Paul,	thus,	he	is	giving	an	"indicative"	an	exhortation	concerning	a	"new	
reality"	in	the	person	of	Christ.	Throughout	this	paper	I	have	attempted	to	illustrate	the	
Christological		nuances	in	Paul’s	thought.	The	five	gifts	have	as	their	source	Christ	
himself;	Christ	is	the	Prophet,	Christ	is	the	Servant,	Christ	is	the	Teacher,	Christ	is	the	
Alms	Giver	of	humankind!	Paul’s	own	personal	intimacy	with	Christ	flows	from	his	usage	
of	prepositions:	it	is	"by	the	mercies	of	God"	that	Paul	exhorts,	it	is	Christologically	that	
he	can	exhort.	Paul	is	exhorting	a	"new	way,"	the		form	of	Christ!	
	
The	Christian	ethic	is	a	synergistic	response:	man	abandoning	himself	to	the	
commandments	of	God	and	the	Grace	of	the	Holy	Spirit	perfecting	that	which	has	been	
brought	forth	through	the	Word.	(Jn	1:1)	As	a	"synergistic	response"	it	is	not	the	
individual	responding	but	a	new	ontology	responding.	This	new	ontology	is	the	Body	of	
Christ,	the	organism	through	which	we	do	not	merely	respond	in	relation	to	it	but	we	
are	acting	as	part	of	the	whole.	In	order	for	the	body	to	act	in	accordance	with	God’s	will	
it	must	acquire	the	mind-set	of	Christ.	Thus,	Paul	lays	the	foundation	for	the	nature	of	
the	Christian	community.	


