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MATTHEW	
		
CHAPTER	7	
Matthew	7:1-11	
7:	1	“Don’t	judge,	so	that	you	won’t	be	judged.	2	For	the	way	you	judge	others	is	how	
you	will	be	judged	—	the	measure	with	which	you	measure	out	will	be	used	to	measure	
to	you.	3	Why	do	you	see	the	splinter	in	your	brother’s	eye	but	not	notice	the	log	in	your	
own	eye?	4	How	can	you	say	to	your	brother,	‘Let	me	take	the	splinter	out	of	your	eye,’	
when	you	have	the	log	in	your	own	eye?	5	You	hypocrite!	First,	take	the	log	out	of	your	
own	 eye;	 then	 you	 will	 see	 clearly,	 so	 that	 you	 can	 remove	 the	 splinter	 from	 your	
brother’s	eye!	
		
6	 “Don’t	give	to	dogs	what	 is	holy,	and	don’t	 throw	your	pearls	 to	the	pigs.	 If	you	do,	
they	may	trample	them	under	their	feet,	then	turn	and	attack	you.	
		
7	 “Keep	 asking,	 and	 it	 will	 be	 given	 to	 you;	 keep	 seeking,	 and	 you	 will	 find;	 keep	
knocking,	 and	 the	 door	 will	 be	 opened	 to	 you.	 8	 For	 everyone	 who	 keeps	 asking	
receives;	he	who	keeps	seeking	finds;	and	to	him	who	keeps	knocking,	the	door	will	be	
opened.	9	Is	there	anyone	here	who,	if	his	son	asks	him	for	a	loaf	of	bread,	will	give	him	
a	stone?	10	or	if	he	asks	for	a	fish,	will	give	him	a	snake?	11	So	if	you,	even	though	you	
are	bad,	know	how	to	give	your	children	gifts	that	are	good,	how	much	more	will	your	
Father	in	heaven	keep	giving	good	things	to	those	who	keep	asking	him!	CJB	
		
Note:	 In	this	first	verse	of	this	chapter	we	are	dealing	with	what	we	term	the	usage	of	
negatives	that	is	found	in	the	New	Testament.	There	are	two	principal	negatives	used	in	
the	New	Testament,	all	the	others	are	combinations	of	one	or	the	other	of	these	with	
other	particles.	
1 Ou	(before	a	vowel	ouk;	before	an	aspirated	vowel	ouch)	=	no,	not;	expressing	full	

and	direct	negation,	independently	and	absolutely;	not	depending	on	any	
condition	expressed	or	implied.	

2 Me	=	no,	not;	expressing	conditional	negation,	depending	on	feeling,	or	on	some	idea,	
conception,	or	hypothesis.	

Broken	down:	
1 Ou	is	then	objective.	
2 Me	is	then	subjective.	
3 Ou	denies	a	matter	of	fact.	
4 Me	denies	a	matter	of	feeling.	
5 Ou	denies	absolutely.	
6 Me	denies	conditionally.	
7 Ou	negatives	an	affirmation.	
8 Me	negatives	a	supposition,	and	prohibits	or	forbids.	



9 Ou	is	generally	used	with	the	Indicative	Mood	of	the	Greek.	
10 Me	with	the	other	moods	of	the	verb.	
		
Now	then	lets	take	this	first	sentence	in	the	Greek	text	to	see	what	I	mean	here.	
Mee	Krinete	Hina	–	Mee	Kritheete.		Mee	Krinete	Hina	–	Mee	Kritheete	
																																																																					Not				Judge			That				Not				Ye	be	judged.	
So	we	see	that	the	word	not	in	our	text	is	a	[me]	and	the	word	not	further	on	is	also	
[me].	So	we	could	say	that	what	the	Lord	is	saying	in	this	first	verse	is:	
(1)			It	is	subjective	in	nature	
(2)			And	we	don’t	obey	this	because	of	any	feeling	that	we	might	have,	
(3)			This	law	is	also	not	conditional	but	forever,	
(4)			This	is	not	a	supposition	but	it	is	a	truth	that	must	be	obeyed.	
(5)			In	other	words	you	cannot	take	it	or	leave	it	because	in	the	Judgment	of	Christ	you	
will	have	to	answer	for	it.																	Paul	the	Learner	
		
MATTHEW	CHAPTER	7	
7:1-5	
Reciprocal	Judgment	
7:1-2.	The	idea	of	a	measuring	scale	(the	 image	 is	 from	the	ancient	marketplace)	was	
used	elsewhere	for	the	day	of	judgment	or	divine	retribution;	"As	a	man	measures	it	will	
be	measured	back	 to	him"	occurs	 a	number	of	 times	 in	 later	 Jewish	 sources	and	may	
have	been	a	maxim.	 For	 the	principle,	 see	5:7;	 6:14-15	 and	Proverbs	 19:17.	Compare	
also	the	Old	Testament	principles	that	false	witnesses	were	to	receive	the	penalty	they	
sought	 for	 the	accused	 (Deuteronomy	 19:18-21)	and	 that	God	opposed	unjust	 judges	
(Exodus	23:6-8;	Deuteronomy	16:18-20).	
		
7:2-5.	 Although	ancient	 eye	 surgery	often	 involved	 lancing	 the	eye,	 here	 Jesus	 clearly	
uses	 *hyperbole.	 The	 imagery	 is	 vivid,	 shocking,	 ludicrous	 and	 probably	 humorous	 to	
Jesus'	 hearers,	 but	 it	 communicates	 the	 point.	 The	 prophets	 had	 appealed	 to	 graphic	
images,	 often	 employing	 plays	 on	 words	 to	 communicate	 their	 message	 (e.g.,	 the	
Hebrew	of	Micah	1;	Jeremiah	1:11-12).	The	*Old	Testament	(e.g.,	Proverbs	15:32)	and	
subsequent	 Jewish	 tradition	 stressed	 that	people	 should	always	be	humble	enough	 to	
accept	correction.	
(From	IVP	Bible	Background	Commentary:	New	Testament	by	Craig	S.	Keener	Copyright	
©	1993	by	Craig	S.	Keener.	Published	by	InterVarsity	Press.	All	rights	reserved.)	
		
Homily	23	
Matthew	7:1	
7:1	"Judge	not,	that	ye	be	not	judged."	
		
What	then?	Ought	we	not	to	blame	them	that	sin?	Because	Paul	also	saith	this	
selfsame	thing:	or	rather,	there	too	it	is	Christ	[anointing	–	Holy	Spirit],	speaking	by	Paul,	
and	saying,	"Why	dost	thou	judge	thy	brother?	And	thou,	why	dost	thou	set	at	nought	
thy	brother?"	and,	"Who	art	thou	that	judges	another	man's	servant?"	And	again,	



"Therefore	judge	nothing	before	the	time,	until	the	Lord	Come."	
		
How	then	doth	He	say	elsewhere,	"Reprove,	rebuke,	exhort,"	and,	"Them	that	sin	
rebuke	before	all?"	And	Christ	too	to	Peter,	"Go	and	tell	him	his	fault	between	thee	and	
him	alone,"	and	if	he	neglect	to	hear,	add	to	thyself	another	also;	and	if	not	even	so	doth	
he	yield,	declare	it	to	the	church	likewise?"	
		
And	how	hath	He	set	over	us	so	many	to	reprove;	and	not	only	to	reprove,	but	also	to	
punish?	For	him	that	hearkens	to	none	of	these,	He	hath	commanded	to	be	"as	a	
heathen	man	and	a	publican."	And	how	gave	He	them	the	keys	also?	Since	if	they	are	
not	to	judge,	they	will	be	without	authority	in	any	matter,	and	in	vain	have	they	
received	the	power	to	bind	and	to	loose.	
		
And	besides,	if	this	were	to	obtain,	all	would	be	lost	alike,	whether	in	churches,	or	in	
states,	or	in	houses.	For	except	the	master	judge	the	servant,	and	the	mistress	the	
maid,	and	the	father	the	son,	and	friends	one	another,	there	will	be	an	increase	of	all	
wickedness.	And	why	say	I,	friends?	Unless	we	judge	our	enemies,	we	shall	never	be	
able	to	put	an	end	to	our	enmity,	but	all	things	will	be	turned	upside	down.	What	then	
can	the	saying	be?	Let	us	carefully	attend,	
1 Lest	the	medicines	of	salvation,	
2 And	the	laws	of	peace,	
3 Be	accounted	by	any	man	laws	of	overthrow	and	confusion.	
		
First	of	all,	then,	even	by	what	follows,	He	hath	pointed	out	to	them	that	have	
understanding	the	excellency	of	this	law,	saying,	
		
7:3	"Why	beholds	thou	the	mote	that	is	in	thy	brother's	eye,	but	considers	not	the	beam	
that	is	in	thine	own	eye”	
		
		
MATTHEW	CHAPTER	7	
Homily	23	-	Matthew	7:3	
But	if	to	many	of	the	less	attentive,	it	seems	yet	rather	obscure;	I	will	endeavor	to	
explain	it	from	the	beginning.	In	this	place,	then,	as	it	seems	at	least	to	me,	
1 He	doth	not	simply	command	us	not	to	judge	any	of	men's	sins,	
2 Neither	doth	He	simply	forbid	the	doing	of	such	a	thing,	
3 But	to	them	that	is	full	of	innumerable	ills,	and	is	trampling	upon	other	men	for	

trifles.	
4 And	I	think	that	certain	Jews	too	are	here	hinted	at,	for	that	while	they	were	bitter	

accusing	their	neighbors	for	small	faults,	and	such	as	came	to	nothing,	
5 They	were	themselves	insensibly	committing	deadly	sins.	
		
Herewith	towards	the	end	also	He	was	upbraiding	them,	when	He	said,	"Ye	bind	heavy	
burdens,	and	grievous	to	be	borne,	but	ye	will	not	move	them	with	your	finger,"	and,	"ye	



pay	tithe	of	mint	and	anise,	and	have	omitted	the	weightier	matters	of	the	law,	
judgment,	mercy,	and	faith."			
		
Well	then,	I	think	that	these	are	comprehended	in	His	invective;	that	He	is	checking	
them	beforehand	as	to	those	things,	wherein	they	were	hereafter	to	accuse	His	
disciples.	For	although	His	disciples	had	been	guilty	of	no	such	sin,	yet	in	them	were	
supposed	to	be	offenses;	as,	for	instance,	
1 Not	keeping	the	sabbath,	
2 Eating	with	un-washed	hands,	
3 Sitting	at	meat	with	publicans;	
4 Of	which	He	saith	also	in	another	place,	"Ye	which	strain	at	the	gnat,	and	swallow	the	

camel."	
5 But	yet	it	is	also	a	general	law	that	He	is	laying	down	on	these	matters.	
		
And	the	Corinthians	too	Paul	did	not	absolutely	command	not	to	judge,	but	not	to	
judge	their	own	superiors,	and	upon	grounds	that	are	not	acknowledged,	not	absolutely	
to	refrain	from	correcting	them	that	sin.	Neither	indeed	was	He	then	rebuking	all	
without	distinction,	but	disciples	doing	so	to	their	teachers	were	the	object	of	His	
reproof;	and	they	who,	being	guilty	of	innumerable	sins,	bring	an	evil	report	upon	the	
guiltless.	
		
This	then	is	the	sort	of	thing,	which	Christ	also	in	this	place	intimated;	not	intimated	
merely,	but	guarded	it	too	with	a	great	terror,	and	the	punishment	from	which	no	
prayers	can	deliver.	
		
7:2	"For	with	what	judgment	ye	judge,"	saith	He,	"ye	shall	be	judged.	
		
That	is,	"it	is	not	the	other,"	saith	Christ,	"that	thou	condemns,	but	thyself,	and	thou	art	
making	 the	 judgment-seat	 dreadful	 to	 thyself,	 and	 the	 account	 strict."	 As	 then	 in	 the	
forgiveness	 of	 our	 sins	 the	 beginnings	 are	 from	 us,	 so	 also	 in	 this	 judgment,	 it	 is	 by	
ourselves	that	the	measures	of	our	condemnation	are	laid	down.	You	see,	we	ought	not	
to	upbraid	nor	trample	upon	them,	
1 But	to	admonish;	not	to	revile,	
2 But	to	advise;	not	to	assail	with	pride,	
3 But	to	correct	with	tenderness.	
4 For	not	him,	but	thyself,	dost	thou	give	over	to	extreme	vengeance,	
5 By	not	sparing	him,	when	it	may	be	needful	to	give	sentence	on	his	offenses.	
		
Seest	thou,	how	these	two	commandments	are	both	easy,	and	fraught	with	great	
blessings	to	the	obedient,	even	as	of	evils	on	the	other	hand,	to	the	regardless?	For	both	
he	that	forgives	his	neighbor,	hath	freed	himself	first	of	the	two	from	the	grounds	of	
complaint,	and	that	without	any	labor;	and	he	that	with	tenderness	and	indulgence	
inquires	into	other	men's	offenses,	great	is	the	allowance	of	pardon,	which	he	hath	by	
his	judgment	laid	up	beforehand	for	himself.	



		
		
MATTHEW	CHAPTER	7	
Homily	23	–	Matthew	7:2	
“…Lord,	how	oft	shall	my	brother	sin	against	me,	and	I	forgive	him?	Till	seven	times?	…I	
say	not	unto	thee,	until	seven	times:	but,	until	seventy	times	seven.’		Matthew	18:21,	22	
KJV	
		
"What	then!"	say	you:	"if	one	commit	fornication,	may	I	not	say	that	fornication	is	a	bad	
thing,	nor	at	all	correct	him	that	is	playing	the	wanton?"	Nay,	correct	him,	but:	
1 Not	as	a	foe,	
2 Nor	as	an	adversary	exacting	a	penalty,	
3 But	as	a	physician	providing	medicines.	
4 For	neither	did	Christ	say,	"stay	not	him	that	is	sinning,"	but	"judge	not;"	that	is,	
5 Be	not	bitter	in	pronouncing	sentence.	
		
And	 besides,	 it	 is	 not	 of	 great	 things	 as	 I	 have	 already	 observed,	 nor	 of	 things	
prohibited,	 that	 this	 is	 said,	 but	 of	 those	 which	 are	 not	 even	 counted	 offenses.	
Wherefore	He	said	also.	
		
7:4	"Why	behold	thou	the	mote	that	is	in	thy	brother's	eye?"		"Thou	hypocrite,	first	cast	
out	the	beam	out	of	thine	own	eye."	
		
Here	His	will	is	to	signify	the	great	wrath,	which	He	hath	against	them	that	do	such	
things.	For	so,	where	so	ever	He	would	indicate	that	the	sin	is	great,	and	the	punishment	
and	wrath	in	store	for	it	grievous,	He	begins	with	a	reproach.	As	then	unto	him	that	was	
exacting	the	hundred	pence,	
		
He	said	in	His	deep	displeasure,	"Thou	wicked	servant,	I	forgave	thee	all	that	debt;"	even	
so	here	also,	"Thou	hypocrite."	For	not	of	protecting	care	comes	such	a	judgment,	but	of	
ill	will	to	man;	and	while	a	man	puts	forward	a	mask	of	benevolence,	he	is	doing	a	work	
of	the	utmost	wickedness,	
		
Causing	reproaches	without	ground,	and	accusations,	to	cleave	unto	his	neighbors,	and	
usurping	a	teacher's	rank,	when	he	is	not	worthy	to	be	so	much	as	a	disciple.	On	account	
of	this	He	called	him	"hypocrite."	For	thou,	who	in	other	men's	doings	art	so	bitter,	as	to	
see	even	the	little	things;	how	hast	thou	become	so	remiss	in	thine	own,	as	that	even	
the	great	things	are	hurried	over	by	thee?	
		
7:5	"First	cast	out	the	beam	out	of	thine	own	eye."	
		
Seest	thou,	that	He	forbids	not	judging,	but	commands	to	cast	out	first	the	beam	from	
thine	eye,	and	then	to	set	right	the	doings	of	the	rest	of	the	world?	For	indeed	each	one	
knows	his	own	things	better	than	those	of	others;	and	sees	the	greater	rather	than	the	



less;	and	loves	himself	more	than	his	neighbor.	
		
Wherefore,	if	thou	doest	it	out	of	guardian	care,	I	bid	thee	care	for	thyself	first,	in	whose	
case	the	sin	is	both	more	certain	and	greater.	But	if	thou	neglect	thyself,	it	is	quite	
evident	that	neither	dost	thou	judge	thy	brother	in	care	for	him,	but	in	hatred,	and	
wishing	to	expose	him.	For	what	if	he	ought	to	be	judged?	It	should	be	by	one	who	
commits	no	such	sin,	not	by	thee.	
		
REMEMBER	THE	EXAMPLE	
John	8:2-11	
2	Now	early	in	the	morning	He	came	again	into	the	temple,	and	all	the	people	came	to	
Him;	and	He	 sat	down	and	 taught	 them.	3	 Then	 the	 scribes	and	Pharisees	brought	 to	
Him	a	woman	caught	in	adultery.	And	when	they	had	set	her	in	the	midst,	4	they	said	to	
Him,	"Teacher,	this	woman	was	caught	in	adultery,	in	the	very	act.	5	Now	Moses,	in	the	
law,	commanded	us	that	such	should	be	stoned.	But	what	do	You	say?"			
		
		
		
MATTHEW	CHAPTER	7	
Homily	23	–	Matthew	7:5	
6	This	they	said,	testing	Him,	that	they	might	have	something	of	which	to	accuse	Him.	
But	Jesus	stooped	down	and	wrote	on	the	ground	with	His	finger,	as	though	He	did	not	
hear.		7	So	when	they	continued	asking	Him,	He	raised	Himself	up	and	said	to	them,	"He	
who	 is	without	 sin	 among	 you,	 let	 him	 throw	 a	 stone	 at	 her	 first."		8	And	again	He	
stooped	down	and	wrote	on	the	ground.	9	Then	those	who	heard	it,	being	convicted	by	
their	conscience,	went	out	one	by	one,	beginning	with	the	oldest	even	to	the	 last.	And	
Jesus	was	 left	alone,	and	the	woman	standing	 in	the	midst.	10	When	Jesus	had	raised	
Himself	up	and	saw	no	one	but	the	woman,	He	said	to	her,	"Woman,	where	are	those	
accusers	of	yours?	Has	no	one	condemned	you?"	11	She	said,	"No	one,	Lord."	And	Jesus	
said	to	her,	"Neither	do	I	condemn	you;	go	and	sin	no	more."	NKJV	
		
Thus,	because	He	had	introduced	great	and	high	doctrines	of	self	denial,	lest	any	man	
should	say,	it	is	easy	so	to	practice	it	in	words;	He	willing	to	signify	His	entire	confidence,	
and	that	He	was	not	chargeable	with	any	of	the	things	that	had	been	mentioned,	but	
had	duly	fulfilled	all,	spake	this	parable.	
		
And	that,	because	He	too	was	afterwards	to	judge,	saying,	"Woe	unto	you,	Scribes	and	
Pharisees,	hypocrites."	Yet	was	not	he	chargeable	with	what	hath	been	mentioned;	for	
neither	did	He	pull	out	a	mote,	nor	had	He	a	beam	on	His	eyes,	but	being	clean	from	all	
these,	He	so	corrected	the	faults	of	all.	
		
"For	it	is	not	at	all	meet,"	saith	He,	"to	judge	others,	when	one	is	chargeable	with	the	
same	things."	And	why	marvel	at	His	establishing	this	law,	when	even	the	very	thief	
knew	it	upon	the	cross,	saying	to	the	other	thief,	"Dost	not	thou	fear	God,	seeing	we	



are	in	the	same	condemnation;"	expressing	the	same	sentiments	with	Christ?	
(Archbishop	John	Chrysostom	A.D.	400)	
(From	Nicene	and	Post-Nicene	Fathers,	Series	1,	Volume	10,	PC	Study	Bible	formatted	
electronic	database	Copyright	©	2003,	2006	by	Biblesoft,	Inc.	All	rights	reserved.)	
		
7:6-12	
Imitating	God's	Gifts	
7:6.	 Pigs	 and	 dogs	were	 considered	unclean	 animals	 (Proverbs	 26:11;	 2	 Peter	 2:22),	
which	had	no	 appreciation	 for	valuable	 things	 (Proverbs	 11:22).	 Pigs	 typically	 ate	 the	
vilest	foods,	and	dogs	were	scavengers,	consuming	even	human	blood.	
		
Stray	dogs	were	known	to	growl	at	those	who	tossed	them	food	as	well	as	those	who	
ignored	them.	The	image	would	thus	be	forceful	and	beyond	dispute	for	ancient	
hearers.	The	question	is	what	the	verse	means	in	the	context.	
1 Perhaps	it	means	not	correcting	(cf.	Matthew	7:1-5)	those	who	would	not	listen	(cf.	

Proverbs	23:9).	
2 Perhaps	it	means	giving	only	to	those	who	want	what	one	offers,	as	God	does	

(Matthew	7:7-11);	in	this	case	the	text	returns	to	the	idea	of	giving	and	of	
reciprocity	in	verse	12.	

		
7:7-8.	 The	boldness	with	which	 this	 text	promises	 answers	 to	 prayer	 is	 quite	 rare	 in	
ancient	literature.	
		
7:9-11.	Jesus	adapts	a	standard	Jewish	argument	here	called	qal	vahomer:	arguing	from	
the	 lesser	 to	 the	greater	 (if	 the	 lesser	 is	 true,	 how	much	more	 the	 greater).	Fish	and	
bread	 were	 basic	 staples,	 integral	 to	 the	 diet	 of	most	 of	 Jesus'	 hearers;	 they	 do	 not	
stand	for	the	fineries	of	the	wealthy.	
		
7:12.	That	one	should	not	do	to	others	what	one	would	not	wish	done	to	oneself	was	a	
common	teaching;	it	occurred	in	the	Jewish	book	of	Tobit,	in	the	teaching	of	the	early	
Jewish	teacher	*Hillel	and	in	Greek	sources	as	well.	
		
		
MATTHEW	CHAPTER	7	
*Hillel,	Rabbi	
Hillel.	A	famous	Jewish	teacher	contemporary	with	*Shammai	and	with	Jesus'	early	
childhood;	usually	more	lenient	than	Shammai,	his	school's	opinions	generally	prevailed	
after	A.D.	70.	
(From	IVP	Bible	Background	Commentary:	New	Testament	by	Craig	S.	Keener	Copyright	
©	1993	by	Craig	S.	Keener.	Published	by	InterVarsity	Press.	All	rights	reserved.)	
		
Note:	the	introversion	in	the	structural	system	in	this	6th	verse.	
1 A.								Dogs.	
				B.	Swine.	



												B.	Swine	(“they”).	
						A.				Dogs	(and	the	dogs).	
		
So	we	see	that	the	swine	would	only	trample	them	under	there	feet,	and	the	dogs	
would	turn	again	and	attack	you.	If	you	have	ever	tried	to	feed	a	hungry	dog	you	might	
find	that	the	dog	would	bite	you	as	well	as	the	food.	
So	what	Jesus	is	saying	here	is	that	an	unbeliever	would	not	appreciate	anything	that	we	
call	holy.	
												Paul	the	Learner	
		
Homily	23	-	Matthew	7:6	
Having	then	put	away	all	these	things,	by	this	His	excellent	legislation,	He	added	yet	
another	charge,	saying,	
		
7:6	"Give	not	that	which	is	holy	unto	the	dogs,	neither	cast	ye	your	pearls	before	swine."	
		
"Yet	surely	further	on,"	it	will	be	said,	"He	commanded,	"What	ye	have	heard	in	the	ear,	
that	preach	ye	upon	the	housetops."	But	this	is	in	no	wise	contrary	to	the	former.	For	
neither	in	that	place	did	He	simply	command	to	tell	all	men,	but	to	whom	it	should	be	
spoken,	to	them	He	bade	speak	with	freedom.	
1 And	by	"dogs"	here	He	figuratively	described	them	that	are	living	in	incurable	

ungodliness,	and	affording	no	hope	of	change	for	the	better;	
2 And	by	"swine,"	them	that	abide	continually	in	an	unchaste	life,	all	of	whom	He	hath	

pronounced	unworthy	of	hearing	such	things.	
		
Paul	also,	it	may	be	observed,	declared	this	when	He	said,	"But	a	natural	man	receives	
not	the	things	of	the	Spirit,	for	they	are	foolishness	unto	him."	And	in	many	other	places	
too	He	saith	that	corruption	of	life	is	the	cause	of	men's	not	receiving	the	more	perfect	
doctrines.	
		
Wherefore	He	commands	not	to	open	the	doors	to	them;	for	indeed	they	become	more	
insolent	after	learning.	For	as	to	the	well	disposed	and	intelligent,	things	appear	
venerable	when	revealed,	so	to	the	insensible,	when	they	are	unknown	rather.	
		
"Since	then	from	their	nature,	they	are	not	able	to	learn	them,	"let	the	thing	be	hidden,"	
saith	He,	"that	at	least	for	ignorance	they	may	reverence	them.	For	neither	doth	the	
swine	know	at	all	what	a	pearl	is.	Therefore	since	he	knows	not,	neither	let	him	see	it,	
lest	he	trample	under	foot	what	he	knows	not."	
		
For	nothing	results,	beyond	greater	mischief	to	them	that	are	so	disposed	when	they	
hear;	for	both:	
1 The	holy	things	are	profaned	by	them,	not	knowing	what	they	are;	
2 And	they	are	the	more	lifted	up	and	armed	against	us.	For	this	is	meant	by,	"lest	they	

trample	them	under	their	feet,	and	turn	again	and	rend	you."	
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Homily	23	-	Matthew	7:6	
Nay,	"surely,"	saith	one,	"they	ought	to	be	so	strong	as	to	remain	equally	impregnable	
after	men's	learning	them,	and	not	to	yield	to	other	people	occasions	against	us."	But	it	
is	not	the	things	that	yield	it,	but	that	these	men	are	swine,	even	as	when	the	pearl	is	
trampled	under	foot,	it	is	not	so	trampled,	because	it	is	really	contemptible,	but	because	
it	fell	among	swine.	And	full	well	did	He	say,	"turn	again	and	rend	you:"	
1 For	they	feign	gentleness,	so	as	to	be	taught:	
2 Then	after	they	have	learned,	
3 Quite	changing	from	one	sort	to	another,	
4 They	jeer,	
5 Mock	and	deride	us,	
6 As	deceived	persons.	
7 Therefore	Paul	also	said	to	Timothy,	"Of	whom	be	thou	ware	also;	for	he	hath	greatly	

withstood	our	words;"	and	again	in	another	place,	"From	such	turn	away,"	and,	
"A	man	that	is	an	heretic,	after	the	first	and	second	admonition,	reject."	

		
It	is	not,	you	see,	that	those	truths	furnish	them	with	armor,	but	they	become	fools	in	
this	way	of	their	own	accord,	being	filled	with	more	willfulness.	On	this	account	it	is	no	
small	gain	for	them	to	abide	in	ignorance,	for	so	they	are	not	such	entire	scorners.	But	if	
they	learn,	the	mischief	is	twofold.	
1 For	neither	will	they	themselves	be	at	all	profited	thereby,	but	rather	the	

more	damaged,	
2 And	to	thee	they	will	cause	endless	difficulties.	
		
For	this	very	reason	He	Himself	also	discoursed	much	unto	the	Jews	in	parables,	
"because	they	seeing	saw	not."	For	this,	Paul	likewise	commanded,	"to	know	how	we	
ought	to	answer	every	man."	
		
Homily	23	–	Matthew	7:7	
Note:	 the	 reason	 why	 I	 am	 not	 using	 the	 Jewish	 commentary	 from	 verses	 1-11	 is	
because	 they	 don’t	 comment	 on	 them,	 not	 until	 the	 12th	 verse	 do	 they	 add	 there	
thoughts.					Paul	the	Learner	
		
7:7.	"Ask,	and	it	shall	be	given	you;	seek,	and	ye	shall	find;	knock,	and	it	shall	be	opened	
unto	you."	
		
For	inasmuch	as	He	had	enjoined	things	great	and	marvelous,	and	had	commanded	men	
to	be	superior	to	all	their	passions,	and	had	led	them	up	to	Heaven	itself,	and	had	
enjoined	them	to	strive	after	the	resemblance,	not	of	angels	and	archangels,	but	as	far	



as	was	possible	of	the	very	Lord	of	all;	
		
And	had	bidden	His	disciples	not	only	themselves	duly	to	perform	all	this,	but	also	to	
correct	others,	and	to	distinguish	between	the	evil	and	them	that	are	not	such,	the	dogs	
and	them	that	are	not	dogs	although	there	be	much	that	is	hidden	in	men:	that	they	
might	not	say,	"these	things	are	grievous	and	intolerable,”	
		
For	indeed	in	the	sequel	Peter	did	utter	some	such	things,	saying,	"Who	can	be	saved?"	
and	again,	"If	the	case	of	the	man	be	so,	it	is	not	good	to	marry.	In	order	therefore	that	
they	might	not	now	likewise	say	so;	as	in	the	first	place	even	by	what	had	gone	before	
He	had	proved	it	all	to	be	easy,	setting	down	many	reasons	one	upon	another,	of	
power	to	persuade	men:	
		
So	after	all	He	adds	also	the	pinnacle	of	all	facility,	devising	as	no	ordinary	relief	to	our	
toils,	the	assistance	derived	from	persevering	prayers.	Thus,	we	are	not	ourselves,	saith	
He,	to	strive	alone,	but	also	to	invoke	the	help	from	above:	and	it	will	surely	come	and	
be	present	with	us,	and	will	aid	us	in	our	struggles,	and	make	all	easy.	
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Therefore	He	both	commanded	us	to	ask,	and	pledged	Himself	to	the	giving.	However,	
not	simply	to	ask	did	He	command	us,	but	with	much	assiduity	and	earnestness.	For	this	
is	the	meaning	of	"seek."	For	so	he	that	seeks,	putting	all	things	out	of	his	mind,	is	taken	
up	with	that	alone	which	is	sought,	and	forms	no	idea	of	any	of	the	persons	present.	
And	this,	which	I	am	saying	they	know,	as	many	as	have	lost	either	gold,	or	servants,	and	
are	seeking	diligently	after	them.	
		
7:7,	 8	 By	 "seeking,"	 then,	 He	 declared	 this;	 by	 "knocking,"	 that	 we	 approach	 with	
earnestness	and	a	glowing	mind.	
		
Despond	not	therefore,	O	man,	nor	show	less	of	zeal	about	virtue,	than	they	do	of	
desire	for	wealth.	For	things	of	that	kind	thou	hast	often	sought	and	not	found,	but	
nevertheless,	though	thou	know	this,	that	thou	art	not	sure	to	find	them,	thou	puttest	in	
motion	every	mode	of	search;	but	here,	although	having	a	promise	that	thou	wilt	surely	
receive,	thou	dost	not	show	even	the	smallest	part	of	that	earnestness.	
		
And	if	thou	dost	not	receive	straightway,	do	not	even	thus	despair.	For	to	this	end	He	
said,	"knock,"	to	signify	that	even	if	He	should	not	straightway	open	the	door,	we	are	to	
continue	there.	And	if	thou	doubt	my	affirmation,	at	any	rate	believe	His	example.	
		
7:9	"For	what	man	is	there	of	you,"	saith	He,	"whom	if	his	son	ask	bread,	will	he	give	him	
a	stone?"	



		
Because,	as	among	men,	if	thou	keep	on	doing	so,	thou	art	even	accounted	
troublesome,	and	disgusting:	so	with	God,	when	thou	doest	not	so,	then	thou	dost	
more	entirely	provoke	Him.	And	if	thou	continue	asking,	though	thou	receive	not	at	
once,	thou	surely	wilt	receive.	
		
For	to	this	end	was	the	door	shut,	that	He	may	induce	thee	to	knock:	to	this	end	He	
doth	not	straightway	assent,	that	thou	mayest	ask.	Continue	then	to	do	these	things,	
and	thou	wilt	surely	receive.	For	that	thou	mightest	not	say,	"What	then	if	I	should	ask	
and	not	receive?"	
		
He	hath	blocked	up	thy	approach	with	that	similitude,	again	framing	arguments,	and	by	
those	human	things	urging	us	to	be	confident	on	these	matters;	implying	by	them	that	
we	must	not	only	ask,	but	also	ask	what	we	ought.	"For	which	of	you	is	there,	a	father,	of	
whom	if	his	son	shall	ask	bread,	will	he	give	him	a	stone?"	So	that	if	thou	receive	not,	thy	
asking	a	stone	is	the	cause	of	thy	not	receiving.	
		
Homily	23	–	Matthew	7:8,	9,	10	
For	though	thou	are	a	son,	this	suffices	not	for	thy	receiving:	rather	this	very	thing	even	
hinders	thy	receiving,	that	being	a	son,	thou	ask	what	is	not	profitable.	Do	thou	also	
therefore	ask	nothing	worldly,	but	all	things	spiritual,	and	thou	wilt	surely	receive.	
		
For	so	Solomon,	because	he	asked	what	he	ought,	behold	how	quickly	he	received.	Two	
things	now,	you	see,	should	be	in	him	that	prays,	(1).	Asking	earnestly,	(2).	And	asking	
what	he	ought:	"since	ye	too,"	saith	He,	"though	ye	be	fathers,	wait	for	your	sons	to	ask:	
and	if	they	should	ask	of	you	anything	inexpedient,	ye	refuse	the	gifts;	just	as,	if	it	be	
expedient,	ye	consent	and	bestow	it."	Do	thou	too,	considering	these	things:	
1 Not	withdraw	until	thou	receive;	
2 Until	thou	have	found,	
3 Retire	not;	
4 Relax	not	thy	diligence,	
5 Until	the	door	be	opened.	
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For	if	thou	approach	with	this	mind,	and	say,	"Except	I	receive,	I	depart	not;"	thou	wilt	
surely	receive,	provided	thou	ask	such	things,	as	are	both	suitable	for	Him	of	whom	
thou	ask	to	give,	and	expedient	for	thee	the	petitioner.	But	what	are	these?	
1 To	seek	the	things	spiritual,	all	of	them;	
2 To	forgive	them	that	have	trespassed,	
3 And	so	to	draw	nigh	asking	forgiveness;	
4 "To	lift	up	holy	hands	without	wrath	and	doubting."	
5 If	we	thus	ask,	we	shall	receive.	



As	it	is,	surely	our	asking	is	a	mockery,	and	the	act	of	drunken	rather	than	of	sober	men.	
		
"What	then,"	saith	one,	"if	I	ask	even	spiritual	things,	and	do	not	receive?"	Them:	
1 Thou	didst	not	surely	knock	with	earnestness;	
2 Or	thou	made	thyself	unworthy	to	receive;	
3 Or	didst	quickly	leave	off.	
		
"And	wherefore,"	it	may	be	inquired,	"did	He	not	say,	what	things	we	ought	to	ask"?	
Nay	verily,	He	hath	mentioned	them	all	in	what	proceeds,	and	hath	signified	for	what	
things	we	ought	to	draw	nigh.	Say	not	then,	"I	drew	nigh,	and	did	not	receive."	For	in	
no	case	is	it	owing	to	God	that	we	receive	not,	God	who	loves	us	so	much	as	to	surpass	
even	fathers,	to	surpass	them	as	far	as	goodness	doth	this	evil	nature.	
		
7:11	 "For	 if	 ye,	being	evil,	 know	how	 to	give	good	gifts	unto	your	 children,	how	much	
more	your	heavenly	Father."	
		
Now	this	He	said,	not	to	bring	an	evil	name	on	man's	nature,	nor	to	condemn	our	race	
as	bad;	but	in	contrast	to	His	own	goodness	He	calls	paternal	tenderness	evil,	so	great	is	
the	excess	of	His	love	to	man.	
Seest	thou	an	argument	unspeakable,	of	power	to	arouse	to	good	hopes	even	him	that	
hath	become	utterly	desperate?	
		
Now	here	indeed	He	signifies	His	goodness	by	means	of	our	fathers,	but	in	what	
precedes	by	the	chief	among	His	gifts,	by	the	"soul,"	by	the	body.	And	nowhere	doth	He	
set	down	the	chief	of	all	good	things,	nor	bring	forward	His	own	coming:	for	He	who	
thus	made	speed	to	give	up	His	Son	to	the	slaughter,	"how	shall	He	not	freely	give	us	all	
things?"	
		
Because	it	had	not	yet	come	to	pass.	But	Paul	indeed	sets	it	forth,	thus	saying,	"He	that	
spared	not	His	own	Son,	how	shall	He	not	also	with	Him	freely	give	us	all	things."	But	His	
discourse	with	them	is	still	from	the	things	of	men.															(Chrysostom)	
		
Matthew	7:12-29	
12	“Always	treat	others	as	you	would	like	them	to	treat	you;	that	sums	up	the	teaching	
of	 the	 Torah	 and	 the	Prophets.	13	 “Go	 in	 through	 the	narrow	gate;	 for	 the	 gate	 that	
leads	to	destruction	is	wide	and	the	road	broad,	and	many	travel	it;	14	but	it	is	a	narrow	
gate	and	a	hard	road	that	 leads	to	 life,	and	only	a	few	find	 it.	15	“Beware	of	the	false	
prophets!	They	come	to	you	wearing	sheep’s	clothing,	but	underneath	they	are	hungry	
wolves!	16	 You	will	 recognize	 them	by	 their	 fruit.	 Can	people	 pick	 grapes	 from	 thorn	
bushes,	or	figs	from	thistles?	17	Likewise,	every	healthy	tree	produces	good	fruit,	but	a	
poor	 tree	produces	bad	 fruit.	18	 A	 healthy	 tree	 cannot	bear	bad	 fruit,	 or	 a	 poor	 tree	
good	fruit.	19	Any	tree	that	does	not	produce	good	fruit	is	cut	down	and	thrown	in	the	
fire!	20	So	you	will	recognize	them	by	their	fruit.	
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21	“Not	everyone	who	says	to	me,	‘Lord,	Lord!’	will	enter	the	Kingdom	of	Heaven,	only	
those	who	do	what	my	Father	 in	heaven	wants.	22	On	that	Day,	many	will	say	to	me,	
‘Lord,	Lord!	Didn’t	we	prophesy	in	your	name?	Didn’t	we	expel	demons	in	your	name?	
Didn’t	we	perform	many	miracles	in	your	name?’	23	Then	I	will	tell	them	to	their	faces,	‘I	
never	knew	you!	Get	away	from	me,	you	workers	of	lawlessness!’		
		
24	“So,	everyone	who	hears	these	words	of	mine	and	acts	on	them	will	be	like	a	sensible	
man	who	built	his	house	on	bedrock.	25	The	rain	fell,	the	rivers	flooded,	the	winds	blew	
and	beat	against	that	house,	but	it	didn’t	collapse,	because	its	foundation	was	on	rock.	
26	But	everyone	who	hears	these	words	of	mine	and	does	not	act	on	them	will	be	like	a	
stupid	man	who	built	his	house	on	sand.	27	The	rain	 fell,	 the	rivers	 flooded,	 the	wind	
blew	and	beat	against	that	house,	and	it	collapsed	—	and	its	collapse	was	horrendous!”	
		
28	When	Yeshua	had	finished	saying	these	things,	the	crowds	were	amazed	at	the	way	
he	taught,	29	for	he	was	not	instructing	them	like	their	Torah-teachers	but	as	one	who	
had	authority	himself.	CJB	
		
7:13-27	
The	Two	Ways	
7:13-14.	 Jesus'	hearers	would	have	been	 familiar	with	 the	 image	of	 "two	ways"	 -	one	
leading	to	life	and	the	other	to	death;	it	was	common	in	Judaism.	Jesus'	emphasis	that	
few	are	on	the	right	way	occurs	in	4	Ezra	but	is	not	as	common	as	the	general	image	of	
the	two	ways.	Most	Jewish	people	believed	that	Israel	as	a	whole	would	be	saved	and	
that	the	few	who	were	lost	would	be	exceptions	to	the	general	rule.	
		
7:15.	 Although	 most	 educated	 Jewish	 people	 did	 not	 believe	 that	 prophets	 had	
continued	 in	 the	 *Old	 Testament	 sense,	 they	 believed	 that	 false	 prophets	 (cf.,	 e.g.,	
Jeremiah	2:8;	5:30)	continued;	*Josephus	mentioned	many	of	them	in	the	first	century.	
The	contrast	between	vicious	wolves	and	harmless	lambs	or	sheep	was	proverbial.	
		
7:16.	Like	wheat	and	barley,	grapes	and	figs	were	among	the	most	valuable	and	widely	
consumed	 fruits	 of	 the	 earth;	 thorns	 and	 thistles	were	worthless	 and	 troublesome	 to	
harvesters,	as	the	Old	Testament	often	mentions.	For	a	figurative	use	of	"fruits"	in	the	
Old	Testament,	see	Isaiah	5:6	and	comment	on	Matt	3:8.	
		
7:17-20.	 The	 repetitions	 of	 “know	 them	 by	 their	 fruits"	 (7:17,20)	 brackets	 this	
illustration;	such	bracketing	was	commonly	used	as	a	literary	device	(called	inclusio)	to	
mark	off	a	paragraph.	Prophets	were	known	to	be	false	 if	they	 led	people	away	 from	
the	 true	God	 (Deuteronomy	 13)	or	 their	words	did	 not	 come	 to	 pass	 (Deuteronomy	
18:21-22).	
		



The	*rabbis	allowed	that	prophets	might	temporarily	suspend	a	teaching	of	the	law	the	
way	rabbis	themselves	would,	but	if	they	denied	the	law	itself	or	advocated	idolatry,	
they	were	false	prophets.	Jesus	teaches	that	if	they	do	not	live	right,	they	are	false	
(Matthew	7:21-23).	Cf.	Luke	6:43-45	
		
7:21-23.	The	miracles	Jesus	mentions	are	not	necessarily	false;	it	is	possible	to	prophesy	
by	the	*Spirit's	inspiration	and	yet	be	disobedient	to	God	and	unsaved	(1	Samuel	19:20-
24).	 The	admonition	 to	depart	 is	 from	a	psalm	about	 the	 vindication	of	 the	 righteous	
(Psalms	6:8;	cf.	119:115;	139:19).	
		
7:24-27.	 The	*rabbis	debated	whether	hearing	or	doing	 the	 law	was	more	 important;	
most	 concluded	 that	 hearing	 it	 was	 more	 important,	 because	 one	 could	 not	 do	 it	
without	hearing	it.	But	they	did	insist	that	both	were	necessary.	Again	the	image	is	of	the	
Day	of	Judgment.	The	idea	of	ultimately	being	judged	for	hearing	but	not	obeying	was	
familiar	 (Ezekiel	 33:32-33).	 But	 no	 Jewish	 teacher	 apart	 from	 Jesus	 claimed	 so	much	
authority	 for	 his	 own	words;	 such	 authority	was	 reserved	 for	 the	 law	 itself.	 Some	 of	
Jesus'	more	biblically	literate	hearers	may	have	thought	of	Proverbs	24:3	("by	wisdom	a	
house	is	built")	and	the	contrast	between	wisdom	(which	builds	a	house	in	9:1)	and	folly	
in	Proverbs	9.	
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7:28-29	
Response	of	the	Masses	
The	teachers	of	the	law	never	claimed	as	much	authority	as	Jesus	had	(7:24-27);	they	
derived	their	authority	especially	from	building	on	previous	tradition.			(IVP	Bible	
Background	Commentary:	New	Testament)	
		
Matthew	7:12	
Chapter	7	
7:12	The	Golden	Rule	can	be	found	in	Jewish	writings	as	early	as	the	Apocryphal	book	of	
Tobit	(third	century	B.C.E.),	“What	you	hate,	do	to	no	one”	(Tobit	4:15);	similar	sayings	
are	 attributed	 to	 Isocrates,	 Aristotle	 and	 Confucius.	 Rabbi	 Hillel	 expressed	 it	 in	 the	
generation	 before	 Yeshua;	 a	 famous	 passage	 in	 the	 Talmud	 comparing	Hillel	 with	 his	
contemporary,	Shammai,	tells	the	story:	
		
“A	pagan	came	before	Shammai	and	said	to	him,	‘Make	me	a	proselyte,	but	on	
condition	that	you	teach	me	the	entire	Torah	while	I	am	standing	on	one	foot!’	Shammai	
drove	him	off	with	the	builder's	measuring	rod,	which	he	had	in	his	hand.	When	he	
appeared	before	Hillel,	the	latter	told	him,	‘what	is	hateful	to	you,	do	not	do	to	your	
neighbor.	That	is	the	whole	Torah.	The	rest	is	commentary.	Go	and	learn	it!’”	(Shabbat	
31	a)	
		
The	Golden	Rule	paraphrases	Leviticus	19:18,	“You	are	to	love	your	neighbor	as	
yourself,”	which	Yeshua	called	the	second-greatest	commandment	(Mk	12:28-31).	



		
Some	apologists	for	Judaism	see	superiority	in	Hillel's	“negative	form”	of	the	Golden	
Rule	(“do	not	do	to	others...”)	as	over	against	Yeshua's	“positive	form”	(“do	unto	
others...”).	One	was	the	well-known	Jewish	writer,	Achad	Ha‘Am	(see	discussion	and	
reference	in	Abba	Hillel	Silver,	Where	Judaism	Differed,	New	York:	The	Macmillan	
Company	(1956),	paperback	edition	1972,	pp.	125-126).	
		
The	point	seems	to	be	that	others	may	not	react	as	you	do,	so	that	it	is	unkind	and	
possibly	unjust	to	treat	them	as	you	would	yourself.	But	one	could	take	the	opposite	
tack:	the	goal	is	to	treat	people,	as	they	want	to	be	treated,	and	this	is	better	stated	as	a	
positive	command.	
		
Logically	there	is	no	substantive	difference	between	the	forms,	and	the	spirit	of	the	
Golden	Rule	can	emerge	from	either;	likewise,	its	spirit	can	be	quenched	by	tedious	and	
tendentious	arguments.	
		
7:21	 Lord,	 Greek	 kurios,	 which	 can	 have	 four	 possible	meanings	 (see	 1:20	 N).	 In	 the	
present	verse,	Yeshua	seems	to	say	that	a	day	will	come	when	people	will	address	him	
as	 the	 divine	 Lord—more	 than	 human	 but	 not	 necessarily	 YHVH.	 In	 the	 Septuagint	
“kurios”	is	the	most	common	rendering	of	“YHVH.”	In	Paul's	writings	and	in	the	General	
Letters	 “kurios”	 sometimes	 refers	 to	 Yeshua.	Only	 those	 who	 do	 what	 my	 Father	 in	
heaven	wants,	only	those	who	obey	the	Torah	as	I	have	expounded	it	in	this	sermon,	will	
enter	the	Kingdom	of	Heaven	(see	3:2	N).	
		
7:22	 That	 Day	 is	 the	 Day	 of	 Judgment	 (Hebrew	 Yom-haDin);	 see	 Revelation	 20:11-
15&N.	
		
7:23	 Lawlessness,	 Greek	 anomia,	 “absence	 of	 law,	 absence	 of	 Torah.”	 Hence	 you	
workers	 of	 lawlessness	mean	 “you	 who	 act	 as	 if	 there	 were	 no	 Torah”;	 it	 confirms	
Yeshua's	 teaching	 on	 the	 permanence	 of	 the	 Torah	 (5:17-20&NN).	 The	 Greek	 word	
“anomia”	can	be	rendered	“wickedness,”	but	doing	so	here	skirts	the	Jewish	context.	
		
28-29	On	Torah-teachers,	their	authority	and	why	the	crowds	were	amazed,	see	2:4	N,	
21:23&N,	Mark	1:22	N.	
(From	Jewish	New	Testament	Commentary	Copyright	©	1992	by	David	H.	Stern.	All	
rights	reserved.	Used	by	permission.)	
		
MATTHEW	CHAPTER	7	
Note:	Yes	 the	Greek	word	anomia	 has	 the	meaning	of	 lawlessness	and	not	 the	word	
wickedness	 which	 you	 would	 then	 use	 either	 the	 two	 words,	 poneria	 =depravity;	
iniquity,	 the	wicked	acting	of	 the	evil	nature.	Or	you	would	use	the	other	Greek	word	
kakia	=	depravity,	the	vicious	disposition	and	desires,	rather	than	the	active	exercise	of	
them	which	is	the	first	one	poneria.												Paul	the	Learner	
	



Homily	23	-	Matthew	7:12	
7:12	"For	all	things,"	saith	He,	"whatsoever	ye	would	that	men	should	do	to	you,	do	ye	
also	to	them."	
		
Summing	up	all	in	brief,	and	signifying,	that	virtue	is	compendious,	and	easy,	and	
readily	known	of	all	men.	
And	He	did	not	merely	say,	"All	things	whatsoever	ye	would,"	but	"Therefore	all	things	
whatsoever	ye	would."	For	this	word,	"therefore,"	He	did	not	add	without	purpose,	but	
with	a	concealed	meaning:	"if	ye	desire,"	saith	He,	"to	be	heard,	together	with	what	I	
have	said,	do	these	things	also."	What	then	are	these?	
		
"Whatsoever	ye	would	that	men	should	do	to	you."	Seest	thou	how	He	hath	hereby	also	
signified	that	together	with	prayer	we	need	exact	conversation?	And	He	did	not	say,	
"whatsoever	things	thou	wouldest	to	be	done	unto	thee	of	God,	those	do	unto	thy	
neighbor;"	lest	thou	should	say,	"But	how	is	it	possible?	
		
He	is	God	and	I	am	man:"	but,	"whatsoever	thou	wouldest	to	be	done	unto	thee	of	thy	
fellow	servant,	these	things	do	thou	also	thyself	show	forth	towards	thy	neighbor."	What	
is	less	burdensome	than	this?	What	fairer?	
		
Then	the	praise	also,	before	the	rewards,	is	exceeding	great.	"For	this	are	the	law	and	
the	prophets."	Whence	it	is	evident,	that	virtue	is	according	to	our	nature;	that	we	all,	
of	ourselves,	know	our	duties;	and	that	it	is	not	possible	for	us	ever	to	find	refuge	in	
ignorance.	
		
7:13,	14.	"Enter	ye	in	at	the	strait	gate,	for	wide	is	the	gate	and	broad	is	the	way	that	
leadeth	to	destruction,	and	many	there	be	which	go	in	thereat:	and	strait	is	the	gate	and	
narrow	is	the	way	which	leadeth	unto	life.	And	few	there	be	that	find	it."	
		
And	yet	after	this	He	said,	"My	yoke	is	easy,	and	my	burden	is	light."	And	in	what	He	
hath	lately	said	also,	He	intimated	the	same:	how	then	doth	He	here	say	it	is	strait	and	
confined?	In	the	first	place,	if	thou	attend,	even	here	He	points	to	it	as	very	light,	and	
easy,	and	accessible.	
		
"And	how,"	it	may	be	said,	"is	the	narrow	and	confined	way	easy?"	Because	it	is	a	way	
and	a	gate,	even	as	also	the	other,	though	it	be	wide,	though	spacious,	is	also	a	way	and	
a	gate.	And	of	these	there	is	nothing	permanent,	but	all	things	are	passing	away,	both	
the	pains	and	the	good	things	of	life.	And	not	only	herein	is	the	part	of	virtue	easy,	but	
also	by	the	end	again	it	becomes	yet	easier.	
		
For	not	the	passing	away	of	our	labors	and	toils,	but	also	their	issuing	in	a	good	end	(for	
they	end	in	life)	is	enough	to	console	those	in	conflict.	So	that	both	the	temporary	
nature	of	our	labors,	and	the	perpetuity	of	our	crowns,	and	the	fact	that	the	labors	
come	first,	and	the	crowns	after,	must	prove	a	very	great	relief	in	our	toils.	



		
Wherefore	Paul	also	called	their	affliction	"light";	not	from	the	nature	of	the	events,	but	
because	of	the	mind	of	the	combatants,	and	the	hope	of	the	future.	"For	our	light	
affliction,"	saith	he,	"worketh	an	eternal	weight	of	glory,	while	we	look	not	at	the	things	
which	are	seen,	but	at	the	things	which	are	not	seen."	
		
		
MATTHEW	CHAPTER	7	
Homily	23	-	Matthew	7:14	
For	besides	that	it	is	strait,	there	are	also	many	to	overthrow	us	in	the	way	that	leads	
thither.	Wherefore	He	also	added,	
		
7:15	 "Beware	 of	 false	 prophets,	 for	 they	 will	 come	 to	 you	 in	 sheep's	 clothing,	 but	
inwardly	they	are	ravening	wolves."	
		
Behold	together	with	the	dogs	and	swine	another	kind	of	ambush	and	conspiracy,	far	
more	grievous	than	that.	For	those	are	acknowledged	and	open,	but	these	shaded	over.	
For	which	cause	also,	while	from	those	He	commanded	to	hold	off,	these	He	charged	
men	to	watch	with	exact	care,	as	though	it	were	not	possible	to	see	them	at	the	first	
approach.	
		
Wherefore	He	also	said,	"beware";	making	us	more	exact	to	discern	them.	Then,	lest	
when	they	had	heard	that	it	was	narrow	and	strait,	and	that	they	must	walk	on	a	way	
opposite	to	the	many,	and	must	keep	themselves	from	swine	and	dogs,	and	together	
with	these	from	another	more	wicked	kind,	even	this	of	wolves;	
		
Lest,	I	say,	they	should	sink	down	at	this	multitude	of	vexations,	having	both	to	go	a	way	
contrary	to	most	men,	and	therewith	again	to	have	such	anxiety	about	these	things:	He	
reminded	them	of	what	took	place	in	the	days	of	their	fathers,	by	using	the	term,	"false	
prophets,"	for	then	also	no	less	did	such	things	happen.	
		
Be	not	now,	I	pray	you,	troubled	(so	He	speaks),	for	nothing	new	or	strange	is	to	befall	
you.	Since	for	all	truth	the	devil	is	always	secretly	substituting	its	appropriate	deceit.	And	
by	the	figure	of	"false	prophets,"	here,	I	think	He	shadows	out	not	the	heretics,	but	
them	that	are	of	a	corrupt	life,	yet	wear	a	mask	of	virtue;	that	the	generality	are	wont	to	
call	by	the	name	of	impostors.	Wherefore	He	also	said	further,	
		
Note:	In	this	next	verse	we	have	what	is	called	‘A	Figure	of	Speech’	which	is	called	in	the	
Greek	epanadiplosis	which	means	‘encircling’	what	this	concerns	is	the	repetition	of	the	
same	 word	 or	 words	 at	 the	 beginning	 and	 at	 the	 end	 of	 a	 sentence.	 Example:	
Fruits…grapes,	figs.			Paul	the	Learner	
		
7:20	"By	their	fruits	ye	shall	know	them."	
		



For	amongst	heretics	one	may	often	find	actual	goodness,	but	amongst	those	whom	I	
was	mentioning,	by	no	means.	"What	then,"	it	may	be	said,	"if	in	these	things	too	they	
counterfeit?"	"Nay,	they	will	be	easily	detected;	for	such	is	the	nature	of	this	way,	in	
which	I	commanded	men	to	walk,	painful	and	irksome;	but	the	hypocrite	would	not	
choose	to	take	pains,	but	to	make	a	show	only;	wherefore	also	he	is	easily	convicted."	
		
Thus,	inasmuch	as	He	had	said,	"there	be	few	that	find	it,"	He	clears	them	out	again	
from	among	those,	who	find	it	not,	yet	feign	so	to	do,	by	commanding	us	not	to	look	to	
them	that	wear	the	masks	only,	but	to	them	who	in	reality	pursue	it.	"But	wherefore,"	
one	may	say,	"did	He	not	make	them	manifest,	but	set	us	on	the	search	for	them?"	
		
That	we	might	watch,	and	be	ever	prepared	for	conflict,	guarding	against	our	disguised	
as	well	as	against	our	open	enemies:	which	kind	indeed	Paul	also	was	intimating,	when	
he	said	that	"by	their	good	words	they	deceive	the	hearts	of	the	simple."	Let	us	not	be	
troubled	there	for,	when	we	see	many	such	even	now.	Nay,	for	this	too	Christ	foretold	
from	the	beginning.	
		
And	see	His	gentleness:	how	He	said	not,	"Punish	them,"	but,	"Be	not	hurt	by	them,"	
"Do	not	fall	amongst	them	unguarded."	Then	that	thou	mightest	not	say,	"it	is	
impossible	to	distinguish	that	sort	of	men,"	again	He	states	an	argument	from	a	human	
example,	thus	saying,	
		
		
MATTHEW	CHAPTER	7	
Homily	23	–	Matthew	7:17	
7:16,	 17	 "Do	men	gather	grapes	of	 thorns,	or	 figs	of	 thistles?	Even	so	every	good	tree	
bringeth	 forth-good	 fruit,	 but	 the	 corrupt	 tree	 bringeth	 forth-evil	 fruit.	 A	 good	 tree	
cannot	bring	forth	evil	fruit,	neither	can	a	corrupt	tree	bring	forth	good	fruit."	
		
Now	what	He	saith	is	like	this:	they	have	nothing	gentle	nor	sweet;	it	is	the	sheep	only	
so	far	as	the	skin;	wherefore	also	it	is	easy	to	discern	them.	And	lest	thou	shouldest	have	
any	the	least	doubt,	He	compares	it	to	certain	natural	necessities,	in	matters	which	
admit	of	no	result	but	one.	In	which	sense	Paul	also	said,	"The	carnal	mind	is	death;	for	
it	is	not	subject	to	the	law	of	God,	neither	indeed	can	be."	
		
And	if	He	states	the	same	thing	twice,	it	is	not	tautology.	But,	lest	any	one	should	say,	
"Though	the	evil	tree	bear	evil	fruit,	it	bears	also	good,	and	makes	the	distinction	
difficult,	the	crop	being	twofold:"	"This	is	not	so,"	saith	He,	"for	it	bears	evil	fruit	only,	
and	never	can	bear	good:	as	indeed	in	the	contrary	case	also."	
		
"What	then?	Is	there	no	such	thing	as	a	good	man	becoming	wicked?	And	the	contrary	
again	takes	place,	and	life	abounds	with	many	such	examples."	
		
But	Christ	saith	not	this,	that	for	the	wicked	there	is	no	way	to	change,	or	that	the	good	



cannot	fall	away,	but	that	so	long	as	he	is	living	 in	wickedness,	he	will	not	be	able	to	
bear	good	fruit.	For	he	may	indeed	change	to	virtue,	being	evil;	but	while	continuing	in	
wickedness,	he	will	not	bear	good	fruit.	What	then?	Did	not	David,	being	good,	bear	evil	
fruit?	Not	 continuing	 good,	 but	 being	 changed;	 since,	 undoubtedly,	had	 he	 remained	
always	what	he	was,	he	would	not	have	brought	forth	such	fruit.	For	not	surely	while	
abiding	in	the	habit	of	virtue,	did	he	commit	what	he	committed.			(Chrysostom)	
		
LETS	SPEAK	ABOUT	OUR	ABILITY	TO	TELL	IF	THERE	IS	A	FALSE	PROPHET	AMONG	US	
1 The	infilling	of	the	teacher	[the	Holy	Spirit].	
2 The	study	of	the	scriptures	by	the	believers.	
3 The	ministry	of	the	teachers	and	prophets	in	the	local	assembly.	
4 The	failure	of	the	ministers	to	encourage	growth	in	the	believers.	
		
1 The	teacher.	In	the	Old	and	New	Testaments	we	see	the	guiding	power	of	the	invisible	

God,	through	His	Holy	Spirit,	teaching	the	Old	Testament	prophets	and	leaders	
and	the	New	Testament	apostles	and	leaders	with	the	knowledge	that	comes	
from	above.	‘…I	speak	to	you	either	by	revelation…’	1	Corinthians	14:6	and	
‘…hath	a	revelation…’	1	Corinthians	14:26	also	‘through	the	abundance	of	the	
revelations…’	2	Corinthians	12:7.	We	also	see	the	Jesus	spoke	about	this	teacher	
and	how	needful	it	was,	‘Howbeit	when	he,	the	Spirit	of	truth	is	come,	he	will	
guide	you	into	all	truth:	for	he	shall	not	speak	of	himself;	but	whatsoever	he	shall	
hear,	that	shall	he	speak:	and	he	will	show	you	things	to	come.’	John	16:13.	So	if	
you	don’t	want	or	have	this	teacher,	then	you	have	a	real	problem.	

		
2 The	study	of	the	Scriptures.	‘Seek	ye	out	of	the	book	of	the	Lord,	and	read…’	Isaiah	

34:16.	Also	may	I	draw	your	attention	to,	‘All	scripture	is	given	by	inspiration	of	
God,	and	is	profitable	for	doctrine,	for	reproof,	for	correction,	for	instruction	in	
righteousness.’	2	Timothy	3:16	and	‘Study	to	show	yourself	approved	unto	God,	
a	workman	that	needed	not	to	be	ashamed,	rightly	dividing	the	word	of	truth.’	
Also	may	I	close	with	this	one,	‘…they	received	the	word	with	all	readiness	of	
mind,	and	searched	the	scriptures	daily,	whether	those	things	were	so.’	The	
Acts	17:11.	So	then	whose	fault	is	it	if	a	false	prophet	or	a	false	doctrine	deceives	
you?	

		
MATTHEW	CHAPTER	7	
HOW	TO	JUDGE	A	FALSE	PROPHET	
It	is	a	sad	day	that	I	now	quote	the	next	scripture,	‘Let	the	prophets	speak	two	or	three,	
and	let	the	other	judge.’	1	Corinthians	14:29	You	say	why	is	this	a	sad	scripture,	because	
the	church	has	refused	to	have	Evangelists	and	Prophets	and	sometimes	even	Pastors	
who	are	teachers	in	the	assembly.	We	now	have	taken	away	the	altar	bench	and	there	
is	not	more	seeking	for	the	infilling	of	the	Holy	Spirit	and	for	the	healing	of	the	sick.	We	
have	become	modern,	two	or	three	or	more	services	on	a	Sunday,	and	there	just	is	no	
time	for	God	to	do	anything	like	that	anymore.	Paul	would	be	ashamed	to	see	it.	
		



		
3 Now	comes	the	sad	thing	to	say,	may	God	give	me	words	that	will	be	of	help	to	my	

brethren.	Jesus	said,	‘if	the	blind	led	the	blind	they	would	both	fall	into	the	
ditch.’		And	if	a	preacher	or	a	bible	teacher	does	not	take	the	time	to	study	the	
scriptures	for	themselves,	and	I	don’t	mean	just	getting	a	sermon	or	a	lesson	to	
deliver,	then	the	preacher	or	teacher	will	be	a	babe	in	Christ,	and	when	they	
teach	or	preach	they	will	only	feed	the	believers	with	baby	food,	they	will	live	in	
what	we	call	the	‘comfort	zone’	and	then	when	a	false	prophet	comes	along	or	
someone	teaching	a	false	believe,	the	minister	and	the	congregation	will	swallow	
it	like	mothers	milk.	They	won’t	now	the	difference,	after	all	the	preacher	
quoted	scripture,	by	the	way	Satan	can	do	the	same,	and	only	he	likes	to	add	a	
question	to	the	verse.	Could	we	say,	‘Like	shepherd	like	sheep’								Paul	the	
Learner	

		
Homily	23	-	Matthew	7:19	
7:19	"Every	tree	that	bringeth	not	forth	good	fruit	is	hewn	down,	and	cast	into	the	fire."	
		
Then,	to	make	the	saying	less	grievous,	He	added,	
7:20	"Wherefore	by	their	fruits	ye	shall	know	them."	
		
That	He	might	not	seem	to	introduce	the	threatening	as	His	leading	topic,	but	to	be	
stirring	up	their	mind	in	the	way	of	admonition	and	counsel.	Here	He	seems	to	me	to	be	
hinting	at	the	Jews	also,	who	was	exhibiting	such	fruits.	Wherefore	also	He	reminded	
them	of	the	sayings	of	John,	in	the	very	same	terms	delineating	their	punishment.	For	
he	too	said	the	very	same,	making	mention	to	them	of	an	"axe,"	and	of	a	"tree	cut	
down,"	and	of	"unquenchable	fire."	
		
LISTEN	TO	THE	JUDGE	AS	HE	SPEAKS	ABOUT	THAT	DAY	
Homily	24	
Matthew	7:21	
		
7:21	 Not	 every	 one	 that	 saith	 unto	 me,	 Lord,	 Lord,	 shall	 enter	 into	 the	 kingdom	 of	
Heaven,	but	he	that	doeth	the	will	of	my	Father	which	is	in	Heaven."	
		
Wherefore	said	He	not,	"but	he	that	doeth	my	will?"	Because	for	the	time	it	was	a	
great	gain	for	them	to	receive	even	this	first,	yea	it	was	very	great,	considering	their	
weakness.	And	moreover	He	intimated	the	one	also	by	the	other.	And	withal	this	may	
be	mentioned,	that	in	fact	there	is	no	other	will	of	the	Son	besides	that	of	the	Father.	
		
And	here	He	seems	to	me	to	be	censuring	the	Jews	chiefly,	laying	as	they	did	the	whole	
stress	upon	the	doctrines,	and	taking	no	care	of	practice.	For	which	Paul	also	blames	
them,	saying,	"Behold	thou	art	called	a	Jew,	and	rest	in	the	law,	and	makest	thy	boast	of	
God,	and	knowest	His	will:"	but	thou	art	nothing	advantaged	thereby,	so	long	as	the	
manifestation	by	life	and	by	works	is	not	there.	



		
But	He	Himself	said	not	at	this,	but	said	also	what	was	much	more:	that	is,	
		
		
MATTHEW	CHAPTER	7	
Homily	24	–	Matthew	7:21,	22	
"Many	will	say	to	me	in	that	day,	Lord,	Lord,	have	we	not	prophesied	in	thy	name?"	For	
"not	only,"	saith	He,	"is	he	that	hath	faith,	if	his	life	be	neglected,	cast	out	of	Heaven,	but	
though,	besides	his	faith,	he	have	wrought	many	signs,	yet	if	he	have	done	nothing	good,	
even	this	man	is	equally	shut	out	from	that	sacred	porch."	
		
"For	many	will	say	unto	me	in	that	day,	Lord,	Lord,	have	we	not	prophesied	in	thy	
name?"	Seest	thou	how	He	secretly	brings	in	Himself	also	here	and	afterwards,	having	
now	finished	His	whole	exhortation?	How	He	implies	Himself	to	be	judge?	For	that	
punishment	waits	such	as	sin,	He	hath	signified	in	what	precedes;	and	now	whom	it	is	
that	punishes,	He	here	proceeds	to	unfold.	
		
		
And	He	said	not	openly,	I	am	He,	but,	"Many	will	say	unto	me;"	making	out	again	the	
same	thing.	Since	were	He	not	the	judge,	how	could	He	have	told	them,	"And	then	will	I	
profess	unto	them,	depart	from	me,	I	never	knew	you?"	
		
Note:	 the	 repetition	 of	 the	word	 Lord,	 Lord	 is	 a	 figure	 of	 speech	 called	 Epizeuxis	 or	
Duplication	 which	 is	 the	 repetition	 of	 the	 same	word	 in	 the	 same	 sense.	 Here	 this	 is	
used	for	emphasis.	The	word	Lord	here	is	the	Greek	word	ku/rio$		(kurios	(koo'-ree-os);	
from	kuros	(supremacy);	supreme	in	authority,	 i.e.	(as	noun)	controller;	by	implication,	
Mr.	(as	a	respectful	title):		NT	2962	Strong’s	Concordance.	KJV	-	God,	Lord,	master,	Sir	
(Biblesoft's	New	Exhaustive	Strong's	Numbers	and	Concordance	with	Expanded	Greek-
Hebrew	Dictionary.	Copyright	©	1994,	2003,	2006	Biblesoft,	Inc.	and	International	Bible	
Translators,	Inc.)	
		
"Not	only	in	the	time	of	the	judgment,	but	not	even	then,	when	ye	were	working	
miracles,"	saith	He.	Therefore	He	said	also	to	His	disciples,	Rejoice	not,	that	the	devils	
are	subject	unto	you,	but	because	your	names	are	written	in	Heaven."	And	everywhere	
He	bids	us	practice	great	care	of	our	way	of	life.	
		
For	it	is	not	possible	for	one	living	rightly,	and	freed	from	all	the	passions,	ever	to	be	
overlooked;	but	though	he	chance	to	be	in	error,	God	will	quickly	draw	him	over	to	the	
truth.	But	there	are	some	who	say,	"They	made	this	assertion	falsely;"	and	this	is	their	
account	why	such	men	are	not	saved.	Nay	then	it	follows	that	His	conclusion	is	the	
contrary	of	what	He	intends.	
		
For	surely	His	intention	is	to	make	out	that	faith	is	of	no	avail	without	works.	Then,	
enhancing	it,	He	added	miracles	also,	declaring	that	not	only	faith,	but	also	the	



exhibiting	even	of	miracles,	avails	nothing	for	him	who	works	such	wonders	without	
virtue.	
		
Now	if	they	had	not	wrought	them,	how	could	this	point	have	been	made	out	here?	And	
besides	they	would	not	have	dared,	when	the	judgment	was	come,	to	say	these	things	
to	His	face:	and	the	very	reply	too,	and	their	speaking	in	the	way	of	question,	implies	
their	having	wrought	them:	
		
I	mean,	that	they,	having	seen	the	end	contrary	to	their	expectation,	and	after	they	had	
been	here	admired	among	all	for	their	miracles,	beholding	themselves	there	with	
nothing	but	punishment	awaiting	them;-as	amazed	and	marveling	they	say,	"Lord,	have	
we	not	prophesied	in	thy	name?"	how	then	dost	thou	turn	from	us	now?	What	means	
this	strange	and	unlooked-for	end?	
		
		
MATTHEW	CHAPTER	7	
Homily	24	–	Matthew	7:21,	22	
But	though	they	marvel	because	they	are	punished	after	working	such	miracles,	yet	do	
not	thou	marvel.	For	all	the	grace	was	of	the	free	gift	of	Him	that	gave	it,	but	they	
contributed	nothing	on	their	part;	wherefore	also	they	are	justly	punished,	as	having	
been	ungrateful	and	without	feeling	towards	Him	that	had	so	honored	them	as	to	
bestow	His	grace	upon	them	though	unworthy.	
		
Remember	God	warned	us	about	those	who	are	believers	and	who	turn	from	the	faith	
and	come	before	Him	 in	 judgment,	 ‘Again,	When	a	 righteous	man	doth	 turn	 from	his	
righteousness	and	commit	iniquity,	and	I	lay	a	stumbling	block	before	him,	he	shall	die:	
because	you	have	not	given	him	warning,	he	shall	die	 in	his	 sin,	and	his	righteousness	
which	had	done	 shall	 not	 be	 remembered;	but	his	blood	will	 I	 require	at	 thine	hand.’	
Ezekiel	3:20	
		
Note	‘have	we	not’	this	is	also	another	figure	of	speech	in	the	Greek	called	erotesis	or	
Interrogating.	The	 asking	 of	 a	 question,	not	 for	 information,	or	even	 for	 an	 answer.	
Paul	the	Learner	
		
When	you	think	of	prophesying	in	the	name	of	the	Lord,	you	need	to	know	that	it	was	
not	because	the	person	foretold	something,	but	because	he	or	she	spoke	FOR	God.	This	
is	the	meaning	of	the	word	“prophet”	as	is	taught	by	its	first	occurrence	in	Genesis	
20:7.		Jesus	was	THE	prophet	because	He	spoke	only	those	thing,	which	were	given	Him	
to	speak,	and	so	He	alone	is	“the	faithful	Witness”	(Revelation	1:5	‘And	from	Jesus	
Christ,	who	is	the	faithful	witness…’)	
		
"What	then,"	saith	one,	"did	they	perform	such	things	while	working	iniquity?"	
1 Some	indeed	say	that	it	was	not	at	the	time	when	they	did	these	miracles	that	they	

also	committed	iniquity,	but	that	they	changed	afterwards,	and	wrought	their	



iniquity.	
2 But	if	this	were	so,	a	second	time	the	point	at	which	He	is	laboring	fails	to	be	

established.	For	what	He	took	pains	to	point	out	is	this,	that	neither	faith	nor	
miracles	avail	where	practice	is	not:	

3 To	which	effect	Paul	also	said,	"Though	I	have	faith,	so	that	I	could	remove	mountains,	
and	understand	all	mysteries,	and	all	knowledge,	and	have	not	charity,	I	am	
nothing."	

4 "Who	then	are	these	men?"	you	ask.	Many	of	them	that	believed	received	gifts	such	
as	He	that	was	casting	out	devils,	and	was	not	with	Him;	such	as	Judas;	for	even	
he	too,	wicked	as	he	was,	had	a	gift.	

5 And	in	the	Old	Testament	also	this	may	be	found,	in	that	grace	hath	oftentimes	
wrought	upon	unworthy	persons,	that	it	might	do	good	to	others.	

		
That	is,	since	all	men	were	not	meet	for	all	things,	but	some	were	of	a	pure	life,	not	
having	so	great	faith,	and	others	just	the	contrary;	by	these	sayings,	while	
1 He	urges	the	one	to	show	forth	much	faith,	
2 The	others	too	He	was	summoning	by	this	His	unspeakable	gift	to	become	better	men.	
		
Wherefore	also	with	great	abundance	did	He	bestow	that	grace.	For	"we	wrought,"	it	is	
said,	"many	mighty	works."	But	"then	will	I	profess	unto	them,	I	knew	you	not."	For	
"now	indeed	they	suppose	they	are	my	friends;	but	then	shall	they	know,	that	not	as	to	
friends	did	I	give	to	them."	
		
And	why	marvel	if	He	hath	bestowed	gifts	on	men	that	have	believed	on	Him,	though	
without	life	suitable	to	their	faith,	when	even	on	those	who	have	fallen	from	both	
these,	He	is	unquestionably	found	working?		Accordingly	because	then	also	the	
beginnings	of	the	gospel	were	taking	place,	and	it	was	requisite	that	the	manifestation	
of	its	power	should	be	abundant,	many	even	of	the	unworthy	used	to	receive	gifts.	
		
		
MATTHEW	CHAPTER	7	
Homily	24	-	Matthew	7:22	
Howbeit,	from	those	miracles	no	gain	accrued	to	them;	rather	they	are	the	more	
punished.	Wherefore	unto	them	did	He	utter	even	that	fearful	saying,	"I	never	knew	
you:"	there	being	many	for	whom	His	hatred	begins	already	even	here;	whom	He	turns	
away	from,	even	before	the	judgment.	
		
Let	 us	 fear	 therefore,	 beloved;	 and	 let	 us	 take	 great	 heed	 to	 our	 life,	 neither	 let	 us	
account	ourselves	worse	off,	in	that	we	do	not	work	miracles	now.	For	that	will	never	be	
any	advantage	to	us,	as	neither	any	disadvantage	 in	our	not	working	them,	 if	we	take	
heed	to	all	virtue.	Because	for	the	miracles	we	ourselves	are	debtors,	but	for	our	life	and	
our	doings	we	have	God	our	debtor.	
		
7:24	 "Whosoever	 therefore	 hears	 these	 sayings	 of	 mine,	 and	 doeth	 them,	 shall	 be	



likened	unto	a	wise	man."	
		
As	thus:	What	they	shall	suffer	who	do	not	(although	they	work	miracles),	ye	have	
heard;	but	ye	should	know	also	what	such	as	obey	all	these	sayings	shall	enjoy;	not	in	
the	world	to	come	only,	but	even	here.	"For	whosoever,"	saith	He,"	hears	these	sayings	
of	mine,	and	doeth	them,	shall	be	likened	to	a	wise	man."	
		
Scent	thou	how	He	varies	His	discourse;	at	one	time	saying,	"Not	every	one	that	saith	
unto	me,	Lord,	Lord,"	and	revealing	Himself;	at	another	time,	"He	that	doeth	the	will	of	
my	Father;"	and	again,	bringing	in	Himself	as	judge,	"For	many	will	say	to	me	in	that	day,	
Lord,	Lord,	have	we	not	prophesied	in	thy	name,	and	I	will	say,	I	know	you	not."	
		
And	here	again	He	indicates	Himself	to	have	the	power	over	all,	this	being	why	He	said,	
"Whosoever	hears	these	sayings	of	mine."	Thus	whereas	all	His	discourse	had	been	
touching	the	future;	of	a	kingdom,	and	an	unspeakable	reward	and	consolation,	and	
the	like;	His	will	is,	out	of	things	here	also	to	give	them	their	fruits,	and	to	signify	how	
great	is	the	strength	of	virtue	even	in	the	present	life.	What	then	is	this	her	strength?	
1 To	live	in	safety,	
2 To	be	easily	subdued	by	no	terror,	
3 To	stand	superior	to	all	that	despite	fully	use	us.	
4 To	this	what	can	be	equal?	
		
For	this,	not	even	he	that	wears	the	diadem	can	provide	for	himself,	but	that	man	who	
follows	after	virtue.	For	he	alone	is	possessed	of	it	in	full	abundance:	in	the	ebb	and	
flow	of	the	things	present	he	enjoys	a	great	calm.	The	truly	marvelous	thing	being	this,	
that	not	in	fair	weather,	but	when	the	storm	is	vehement,	and	the	turmoil	great,	and	the	
temptations	continual,	he	cannot	be	shaken	ever	so	little.	
		
7:25	 "For	 the	 rain	 descended,"	 saith	 He,	 "the	 floods	 came,	 the	winds	 blew,	 and	 beat	
upon	that	house;	and	it	fell	not:	for	it	was	founded	upon	the	rock."	
		
Note	 the	 word	 ‘And.’	 this	 is	 also	 a	 figure	 of	 speech	 called	 Polysyndeton	 or	Many	
Inflections.	The	repetition	of	 the	same	part	of	speech	 in	different	 inflections.	 ‘And	 the	
rain…and	 the	 floods…and	 the	winds…and	 beat	 upon…and	 it	 fell	 not…’	Matthew	 7:25	
Paul	the	Learner	see	Psalms	Lesson	7	for	more	information	
		
By	 "rain"	 here,	 and	 "floods,"	 and	 "winds,"	 He	 is	 expressing	 metaphorically	 the	
calamities	 and	 afflictions	 that	 befall	 men;	 such	 as	 false	 accusations,	 plots,	
bereavements,	deaths,	loss	of	friends,	vexations	from	strangers,	all	the	ills	in	our	life	that	
any	one	could	mention.	
		
		
MATTHEW	CHAPTER	7	
Homily	24	-	Matthew	7:25	



"But	to	none	of	these,"	saith	He,	"doth	such	a	soul	give	way;	and	the	cause	is,	it	is	
founded	on	the	rock."	He	calls	the	Stedfastness	of	His	doctrine	a	rock;	because	in	truth	
His	commands	are	stronger	than	any	rock,	setting	one	above	all	the	waves	of	human	
affairs.	For	he	who	keeps	these	things	strictly,	will	not	have	the	advantage	of	men	only	
when	they	are	vexing	him,	but	oven	of	the	very	devils	plotting	against	him.	
		
THE	WITNESSES	
And	that	it	is	not	vain	boasting	so	to	speak,	Job	is	our	witness,	who	received	all	the	
assaults	of	the	devil,	and	stood	unmovable;	and	the	apostles	too	are	our	witnesses,	for	
that	when	the	waves	of	the	whole	world	were	beating	against	them,	when	both	nations	
and	princes,	both	their	own	people	and	strangers,	both	the	evil	spirits,	and	the	devil,	
and	every	engine	was	set	in	motion,	they	stood	firmer	than	a	rock,	and	dispersed	it	all.	
		
Note:	the	directions	of	the	problems:	
1 The	rain	descended	=	down	came	the	rain.	On	the	roof	of	the	house.	
2 The	floods	came.	=	Striking	at	the	very	foundation	of	the	house.	
3 The	winds	came.	=	Striking	at	the	sides.	
		
Remember	 if	 like	Paul	 said,	 ‘when	my	 life	 shall	 appear	 then	will	 I	 appear	with	Him	 in	
glory.’	If	your	possessions	and	your	loved	ones	and	even	your	life	is	committed	to	Jesus	
Christ,	 then	 you	 can	 say	 like	Paul	 ‘For	me	 to	 die	 is	 gain…’	 you	 have	 nothing	 to	 fear,	
because	your	home	and	everything	else	is	in	heaven	and	you	are	only	a	stranger	and	a	
pilgrim	in	a	strange	land	going	home.							Paul	the	Learner	
		
7:26	"And	every	one,"	saith	He,	"that	hears	these	sayings	of	mine,	and	doeth	them	not,	
shall	be	likened	to	a	foolish	man,	which	built	his	house	upon	the	sand."	
		
And	well	did	He	call	this	man	"foolish":	for	what	can	be	more	senseless	than	one	
building	a	house	on	the	sand,	and	while	he	submits	to	the	labor,	depriving	himself	of	the	
fruit	and	refreshment,	and	instead	thereof	undergoing	punishment?	
		
For	that	they	too,	who	follow	after	wickedness,	do	labor,	is	surely	manifest	to	every	one:	
since	both	the	extortioner,	and	the	adulterer,	and	the	false	accuser,	toil	and	weary	
themselves	much	to	bring	their	wickedness	to	effect;	but	so	far	from	reaping	any	profit	
from	these	their	labors,	they	rather	undergo	great	loss.	
		
For	Paul	too	intimated	this	when	he	said,	"He	that	sows	to	his	flesh	shall	of	his	flesh	
reap	corruption."	To	this	man	are	they	like	also,	who	build	on	the	sand,	as	those	that	are	
given	up	to	fornication,	to	wantonness,	to	drunkenness,	to	anger,	to	all	the	other	things.	
		
NOW	WE	COME	TO	THE	END	OF	THE	FIRST	PERIOD.	
Homily	25	
Matthew	7:28	
7:28	 "And	 it	 came	 to	 pass,	 when	 Jesus	 had	 ended	 these	 sayings,	 the	 people	 were	



astonished	at	His	doctrine."	
		
Yet	was	it	rather	natural	for	them	to	grieve	at	the	unpleasantness	of	His	sayings,	and	
to	shudder	at	 the	 loftiness	of	His	 injunctions;	but	now	so	great	was	the	power	of	the	
Teacher,	 that	 many	 of	 them	 were	 even	 caught	 thereby,	 and	 thrown	 into	 very	 great	
admiration,	and	persuaded	by	reason	of	the	sweetness	of	His	sayings,	not	even	when	He	
ceased	to	speak,	to	depart	from	Him	at	all	afterwards.	
		
		
MATTHEW	CHAPTER	7																																																																										SECTION	TWO	
Homily	24	-	Matthew	7:28	
For	neither	did	the	hearers	depart,	He	having	come	down	from	the	mountain,	but	even	
then	the	whole	auditory	followed	Him;	so	great	a	love	for	His	sayings	had	He	instilled	
into	them.	But	they	were	astonished	most	of	all	at	His	authority.	
		
For	not	with	reference	to	another,	like	the	prophet	and	Moses,	did	He	say	what	He	said;	
but	everywhere	indicating	Himself	to	be	the	person	that	had	the	power	of	deciding.	For	
so,	when	setting	forth	His	laws,	He	still	kept	adding,	"But	I	say	unto	you."	And	in	
reminding	them	of	that	day,	He	declared	Himself	to	be	the	judge,	both	by	the	
punishments,	and	by	the	honors.	
		
Note:	Jesus	spoke	as	possessing	Divine	authority.	The	Greek	word	here	is	exousia	and	it	
speaks	of	authority,	or,	delegated	power;	the	liberty	and	right	to	put	forth	power.	In	the	
current	Hebrew	literature	of	that	time	it	denoted	the	Hebrew	mippi	hagg	burah,	which	
means,	‘from	the	mouth	of	God.	The	Jewish	teachers	always	referred	to	tradition,	or	to	
what	some	other	teacher	had	said;	and	do	so	even	to	this	day.			Paul	the	Learner	
		
And	yet	it	was	likely	that	this	too	would	disturb	them.	For	if,	when	they	saw	Him	by	His	
works	showing	forth	His	authority,	the	scribes	were	for	stoning	and	persecuting	Him;	
while	there	were	words	only	to	prove	this,	how	was	it	other	than	likely	for	them	to	be	
offended?	And	especially	when	at	first	setting	out	these	things	were	said,	and	before	He	
had	given	proof	of	His	own	power?	
		
But	however,	they	felt	nothing	of	this;	for	when	the	heart	and	mind	is	candid,	it	is	easily	
persuaded	by	the	words	of	the	truth.	And	this	is	just	why	one	sort,	even	when	the	
miracles	were	proclaiming	His	power,	were	offended;	while	the	other	on	hearing	mere	
words	were	persuaded	and	followed	Him.	
		
This,	I	would	add,	the	evangelist	too	is	intimating,	when	he	saith,	"great	multitudes	
followed	Him,"	not	any	of	the	rulers,	nor	of	the	scribes,	but	as	many	as	were	free	from	
vice,	and	had	their	judgment	uncorrupted.	And	throughout	the	whole	gospel	thou	seest	
that	such	clave	unto	Him.	
		
For	both	while	He	spake,	they	used	to	listen	in	silence,	not	making	any	intrusion,	nor	



breaking	in	upon	the	connection	of	His	sayings,	nor	tempting	Him,	and	desiring	to	find	a	
handle	like	the	Pharisees;	and	after	His	exhortation	they	followed	Him	again,	
marveling.				(Archbishop	John	Chrysostom	A.D.	400)	
		
Question	do	you	not	think	that	Rome	would	want	to	know	who	was	this	man	who	was	
teaching	thousands	on	the	hill	side?	
		
1 Valleus	Paterculus,	a	Roman	historian.	He	was	a	close	friend	of	Caesar	and	for	sixteen	

years	commanded	the	army.	He	held	the	office	of	praetor	when	Augustus	died,	
and	while	Vinceus	was	consul.	Listen	to	his	testimony	concerning	a	man	he	met	
in	Judea.	‘I	met	a	man	called	Jesus	of	Nazareth,	who	was	one	of	the	most	
remarkable	characters	I	have	ever	seen;	Vinceus	said	that	he	was	more	afraid	of	
Jesus	than	of	a	whole	army,	for	he	cured	all	manner	of	diseases	and	even	raised	
the	dead,	and	when	he	cursed	the	orchards	or	fruit-trees	for	their	bareness,	they	
instantly	withered	to	their	roots.	

		
2 Although	Jesus	had	such	power,	he	did	not	even	use	it	to	injure	any	one,	but	he	

seemed	always	inclined	to	help	the	poor.	And	I	believe	that	if	Jesus	should	raise	
an	army	and	give	it	the	power	that	He	has,	he	could	sweep	the	world	in	a	single	
day;	but	the	rich	Jews	hated	and	cursed	him	behind	his	back,	and	called	him	an	
Egyptian	necromancer	[Magician],	though	they	were	also	afraid	of	him	as	of	
death	itself.	(Reference	Valleus	Paterculus,	B.	72	found	in	the	Vatican	at	Rome).	

		
MATTHEW	CHAPTER	7	
3 Pilate’s	report	to	Tiberius	Caesar,	Emperor	of	Rome.	‘Among	the	various	rumors	that	

came	to	my	ears	there	was	one	in	particular	that	attracted	my	attention.	A	
young	man,	it	was	said,	had	appeared	in	Galilee	preaching	with	a	noble	unction	a	
new	law	in	the	name	of	the	God	that	had	sent	him.	At	first	I	was	apprehensive	
that	his	design	was	to	stir	up	the	people	against	the	Romans,	but	my	fears	were	
soon	dispelled.	Jesus	of	Nazareth	spoke	rather	as	friend	of	the	Romans	than	of	
the	Jews.’	

		
4 Manlius	the	secretary	of	Pilate	reports	to	him	about	Jesus.	‘	Never	have	I	read	in	the	

works	of	the	philosophers	anything	that	can	compare	to	the	maxims	of	Jesus.	
One	of	the	rebellious	Jews,	so	numerous	in	Jerusalem,	having	asked	Jesus	if	it	
was	lawful	to	give	tribute	to	Caesar,	he	replied:	‘Render	unto	Caesar	the	things	
that	belong	to	Caesar,	and	unto	God	the	things	that	are	God’s.’	

		
5 Pilate	again	states	to	Caesar.	‘It	was	on	account	of	the	wisdom	of	his	sayings	that	I	

granted	so	much	liberty	to	the	Nazarene;	for	it	was	in	my	power	to	have	had	
him	arrested,	and	exiled	to	Pontus;	but	that	would	have	been	contrary	to	the	
justice	which	has	always	characterized	the	Roman	government	in	all	its	dealings	
with	men;	this	man	was	neither	seditious	nor	rebellious;	I	extended	to	him	my	
protection,	unknown	perhaps	to	himself.	He	was	at	liberty	to	act,	to	speak,	to	



assemble	and	address	the	people,	and	to	choose	disciples	unrestrained	by	any	
praetorian	mandate.		The	Archko	Volume	Page	131-133	

		
I	believe	that	this	answers	the	question.								Paul	the	Learner	


